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EDITORIAL

‘This edition of the Journal of Nigeria Association of Teachers of Arqbfr
and Islamic Studies consists of nine papers. The first two in the Arabic medium
by Profs. Amidu Sanni and Attahir Muhammad Dawood respectively were lead
papers delivered at the national conferences of the Association in Osogbo m‘zqog.
and Katsina in 2010 respectively. Contrary to the convention of the Association,
the rich bibliography of the former has been retained so that members of the
Association and the general public can benefit from it, ‘

There are five papers in the English medium. They discuss issues relating
to the sighting of the crescent, Arabic scholarship in Yoruba land with particular
reference to Ikirun, Osun State, environmental preservation and assessment of the
contributions of Al-Iman School, Lafia, Nasarawa State, to the development of
Education in the State. Those in the Arabic medium look into the danger to which
Arabic manuscripts in Nigeria are exposed, Arabic Studies in Nigerian

universities in relation to the question of quality assurance, and the life and works
of Shaykh Yahaya Jibril in Nupe land.

You are invited to contribute well-researched scholarly articles to break

new grounds and extend the frontiers of Arabic and Islamic Studies in Nigeria and
beyond.

ML.A. Abdu-Raheem
Editor-in-Chief
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QUR’AN AND SCIENCE ON SIGHTING THE MOON

OGIRIMA Nuhu

Introduction

The definitions of the moon abound in various forms in some verses of the
Qur’an. For instance, there are expressions such as “...the sun a shining light and
the moon as a light...”" as well as “And has made the moon a light therein and
made the sun a ];1rnp“’2 It could be contended that these Qur’dnic expositions
probably informed man’s definition of the satellite, the moon, in similar vein: For
example, in the Oxford Advanced Learner's Dictionary, its being a light is
mentioned when it says that the moon is “the natural body that moves round the
earth once every twenty-eight days and shines at night by light reflected from the
sun™ The same dictionary further defines it as “a natural satellite that moves
around a planet other than the earth™. Furthermore, it has also been defined as
“the second brightest object in Earth's sky, after the sun, and has accordingly
been an object of wonder and speculation for people since earliest times’”.

Critically examined, the rendering of the satellite by Homby, as “the
natural body that moves around the carlh in the first instance, and "a natural
satellite that moves around a phmct , in the second, clearly suggests that there
are two definitions for the moon — i.e. the one around the earth and those around
other planets. In either of these cases, the Qur'anic exposition has relevance
because it is subsumed in the simple definition of the moon as “a light”. It is
instructive to note that both the sun and the moon can be referred to as ‘the two
moons' literally. This submission can be deduced from Cowan’s rendering of the
word ‘Qamar’ in the dual form wuh the definite article as ‘Al-Qamaran’ in
reference to the sun and the moon. 7 Since this paper focuses on the earth moon,
the Qur’anic exposition on it as well as the relationship between it (the Moon) and
other galaxies shall be closely examined in the subsequent chapters.

The relationship between the Moon and other Galaxies
The Moon and the Sun:

As is the case with other creatures of Allah, both *...the Sun and the
Moon are subject to Allah’s command...”® meaning that everything about them
including their distinct and separate courses are in accordance with the divine

I




“He has made the Sun and the Moon,
is is further StIE’SSEd thus, H.I'Id ’ ' i ‘ .
%:ﬁn:;ﬁi:ly pursuing their courses, (0 be of service to you . This means that
they will never slow down or stop until the Day Of JRESUITecon.

That is the decree of the Almighty, the All-Knowing (Who knows every
movement and every cessation of movement, Who has decreed lf_mt and Who
has set it in motion following a pattern in which there are no differences or

y : 10
INVErsions).

Furthermore, as they pursue their courses under the divine decrﬂf‘z they cannot
deviate; the Qur'an says, “it is not for the sun to overtake the moon”™.

Ibn Kathir notes the views of some prominent Qur'anic exegetes of Fhr:
first generation on this verse thus: "Mujahid said ‘Each of them has a limit which
it does not transgress or fall short of. When the time of one comes, the other gmﬁ
away, and when the time for one to prevail comes, the time of the other ceases.” "
“Ikrimah said “this means that each of them has its time when it prevails. So it is
not appropnate for the sun to rise at night’ nor does the night outstrip the day
means, after night has passed, it is not right for another night to come until it has
been day. The authority of the sun is during the day and the authority of the moon

15 at mght.” “They all float, each in an orbit.” To buttress this view. Ibn Kathir
again notes that this is the view of Ibn *Abbas, “Ikrimah, Ad-Dahhak, Al-Hasan,
Qatadah and "Ata’ Al-Khurasani. Ibn *Abbas (may Allah be pleased with him, and
?;I;fii:;";ngng":h*z":i‘i;::r:*na:;?i notably opined that this Quranic exposition
S Ay ng, 1.e. revolving in their orbits in the heaven
means ~....in an orbit like the arc of a spinning wheel”, ' :
mMoon ;i?éhc.r 2 Explana[ig? of the relationship between the sun and the
- icated in the verse of Siraru Yasin above can b : _
commentary of Yusuf Ali by the Counci - ¢ian be seen in the reviewed
Y ouncil of Ulama’, They postulate that both

bodies though traverse their independ i

eclipses that sometimes occur on thpc h{}t{:ﬂsﬂl‘-l‘%s, i el e
.--When the sun and the moon :
there is a solar eclipse, and
eclipse, but there is no clash,
of study in astronomy, ., 14

are on the same
when on opposil
Their laws are f

siqc and on a line with the earth
€ side in a line, there is a lunar
xed by Allah, and form the subject

From these inte ali
TPretauons, three issyec
the moon can be observed: both s "ﬂgusj:?;dnz the rel
y

their respective orbits | .
accnrdanE: s dw;::ld?ﬂ Prevail at differen: periods of the day in
their specific functions j crec. In other words, the AL G850 SHN
S I accordance with the div‘inc dsu“ and the moon have
Ccree, and this predates

ationship of the sun and
the divine decree, they have

2




x ienti hold the idea of divinity in creation,

.7 Although some scientists do not up . nity o
E:I; do attest Eci: the fact of the Qur'én by the spcculquve c{?duclmn on the ongin
of the moon, i.e. that it is probably as old as the earth itself.

22 The Moon and other Galaxies VL
Like the Moon, and the Sun, the stars are also the creation of Allah
SWT). The Qur’an says: 3
( Indeed your Lord is Allah, Who created the heavens and the earth in six day_&
and then He Istawd (rose over) the Throne (really in a manner t!ul suits His
Majesty). He brings the night as a cover over the day, seeking it rapidly, and'(l-l'e
created) the sun, the moon, the stars subjected to His Command. Surely, His is

the creation and commandment. Blessed be Allih, the Lord of the ‘Alamin
(mankind, jinns and all that exists!) '’

However, unlike the moon which orbits the earth, the stars are regarded as
bodies which are independent of other planets and satellites, even though they
provide some beauty to the earth. In this regard, the Qur'dn says:

Blessed be He Who has placed the big stars in the heaven, and has placed
therein a great lamp (sun), and a moon giving light. And He it is Who has put

the night and the day in succession, for such who desires to remember or desires
to show his gratitude. '*

These stars have their functions in terms of adomment of the sky,
providing beauty at night, “and indeed, We have put the big stars in the heaven

and We beautified it for the beholders™.'” Also commenting on this verse, Yusuf
Al notes that: !

In the countless millions of stars in the universe which we see, the first step in
our astronomical knowledge is to find marvelous order

le of nd hich ' beaur?- and hﬂ.l'ﬂ'lﬂnj‘,
on a scale of grandeur which we appreciate more and mor
increases.™ o € as our knowledge

Like the moon which performs other functi
n:g:ht. the stars, in addition to adoring the sky, have the divine capability to ward
off the devils against eavesdropping in the outer heavens. On this, the Qur'dn
says, “verily, We have adorned the near heaven with the stars; And

o . 4 = g2l ¥ n to gunrd
against every rebellious Shavean.

Just in the case of the moon which man ap
have assisted man greatly in the search for directi
10 this thus, “and landmarks (signposts, etc, d
(during the night), they (mankind) guide themsel

ons apart from illuminating the

parently benefits from, the stars
on. The Qur'an equally testifies
uring the day) and by the stars
ves”, ™
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This. it could be contended, informed such fields of geographic scienc?s

n Generally, the creation 18 subject to the command of Allah. .Thrs

% ::t‘?:;n?he order which He had given creatures. In other words, there is an
sut;er which they must comply with, “see you not that to Allah prostrate and

whoever is in the heavens and whoever is on the earth, and the sun, and the moon,
and the stars...”*

Much as these galaxies appear firmly ﬂstgblished, th+:3j,’t like. other
creatures, have their life span; they shall cease to exist at sgch a time that has
been designated for them. The Qur’dnic information in this rcgmd _hfas been
attested to by scientific discoveries, even in spite of its unpredictability. For

example, Mahmood, in his scientific explanation of the Last Day notes, inter alia,
that: '

Measurements of hundreds of distant galaxies suggest that they are rushing
through space at about 400 miles per second, including the Earth and everything

else, in a vast region of space. Some astrophysicists believe that they may be
drawn by the gravitational

pull of some huge undiscovered mass, which may
bring about their doomsday when they crash into it, 2*

3.0 Usefulness of the Moon to Mankind

The moon stands as the only natural phenomenon, in comparison with the
sun and the stars, which man ha

: N has found quite easy for use in reckoning days,
months and years. Quite unlike the sun and the stars which require specialized

knuwlen_:ige for effective monitoring and determination of time, the moon does
not. This does not presuppose that man’s attempt at reckoning with and keeping
track of the sun, and indeed the has not been

k of the ‘ moon, in the ancient times
rewarding.™ Thus, this accounts for the use of the lunar calendar by most cultures
of the world today, for example the Chinese year, the African traditional year

count, just mention only two,

It could, therefore, be co at ; ol
easy usage for man may have ingﬁgji!:: ‘:'i:z::n:f 2?515;;}'{513 {%_.SL.I%C?P"]JJ 1”‘1:’. :i'
?f the suhjuct: It enquires thus, “they ask You about the iﬂ"]‘* intro .m 1L
“.l“hc?;e urr:‘ mgn:s r.uzﬁmgrk fixed periods of i 4o Cresﬁcnt moons. Say:
pilgrimage” (Hajj).. I mankind and for the
Indeed, the alternatio

sunshine and moonlight respectiv
; - el gt
appreciable. This submissio Y makes

n of day - | :
4y and which marks the periods of

[hE '\"Jﬁrip l' n ' " .

N can be betier . . alions in  life quite

life would have been if the worlg Were :Erhdpprcm:'ned when one imagines what
This idea is again stressed in the Qur’an lhus-c devoid of either sunshine or night
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Say: "Tell me! If Allah made the night continuous for you till the Day of
Resurrection, which god besides Allah could bring you light? Will you not then
hear?" Say: “Tell me! If Allah made the day continuous for you till the Day of
Resurrection, which god besides Allah could bring you night wherein you rest;
Will you not then see?" It is out of His mercy that He has made for you the night

and the day that you may rest therein and that you may seek of His bounty - and

in order that you may be grateful. *’

On this note, the Qur’an is replete with expositions: For instance, it says,
(He is the) Cleaver of the daybreak. He has appointed the night for resting, and

the sun and the moon for reckoning. Such is the measuring of the Almighty, the
All-Knowing.*®

The idea of timing using the Sun and the Moon is generally indicated
in this verse. Again, this has been emphasized in another verse thus, ,
“It 1s He Who made the sun a shining thing and the moon as a light and

measured out for it stages that you might know the number of years and the
reckoning...”™

The benefits mentioned in this verse are quite obvious in the alternation

of the day and night which has brought about the ordained movement of both
objects. In this context, the Qur’dn again says:

And We have appointed the night and the day as two Ayar (signs). Then, We
have obliterated the sign of the night while We have made the sign of the day
illuminating, that you may seek bounty from your Lord, and that yqu may know

the number of the years and the reckoning. And We have explained everything
with full explanation. o

Commenting on this Qur’anic assertion, Ibn Kathir notes thus:

He has given the sun its own light and the moon its (reflection of) light, and has
given each its own orbit. So the Sun rises each day and sets at the end of the
day, giving one Kind of light all the time, but it moves, rising and setting at
different points in the summer and winter, thus making the days and nights
longer or shorter alternatively according to the season. Its authority is in the
daytime, for it is the heavenly body that dominates the day... ¥

These Qur’'anic expositions have carmbnrativc!corrcspnnding application
in the apostolic traditions. The Prophet (S.A.W.) had directed, in the
determination of the period of fasting and festival, that marking the

! end of
Ramadan fast,



ight i in, the month of
' t (the crescent of Ramal:_:l_an 1
f:lﬂa:::i::h::st;ua‘;;lgxh:a; tf'lc fast when you sight it (the crescent of

Shawwal )

It could also be infcﬁﬂd from the references made of the usefulness of the -

night and day, i.e. for rest and meaningful wurkirespbcm'ﬂ])': that the 5‘?; and the
moon exercise their authority at these critical times respectively contributing to
man’s well-being in more ways than already known. This 1s in addition to the fact
that both engender such benefits as instilling the idea of time, day, week, month
and year in the people’s mind.

3.1 Sighting of the Moon Y b - o

Sighting of the Moon would require the ability to identify and distinguish
its different phases. This is because, from observations even of a layman, the
moon is an object which appears in phases, through its assumption of different but
definite shapes, from the beginning of its appearance till the end of the month.
The Qur’an says, “...and the Moon, We have decreed for it stages until it appears
like the old dried curved date stalk.”™

To facilitate the understanding of this brief Qur’anic description of the

phases of the moon, it is expedient to relate the explanation of some notable
Mufassiriin on the subject thus:

As for the moon, Allah has decreed that it should pass through different phases.
At the beginning of the month, the moon appears small when it rises. It gives off
little light, then on the second night its light increases and it rises to a higher
position, and the higher it rises the more light it gives --- even though it is
reflected from the sun --- until it becomes full on the fourteenth night of the

month. Then it starts to wane until the end of the month, until it appears like the
old dried curved date stalk,™ BORE, wati it 3[’@“ s like

In another submission, the key word w
with such comprehensive brevity in the
explained along the import of the verse as:

a raceme of dates or of g date-palm; or the base or lower
When it becomes old, it becomes yellow, dr

sickle. Hence the comparison with the sj

hich vividly describes the phases
VEISe in question, ‘wrjiin, has been

part of the raceme.
Y. and withered, and curves up like a

S M c_klc~likf.- appearance of a new moon.
phases, mc:reasmg and decreasing, until she

PPears as a little thin cyrye
It is therefore evident that there is p

religious exposition of the phases of the mn{:I o e betwosn B

on and the discoveries of modem



sciences on moon phases, which, it could be inferred, has astonishingly

corresponding description. Astronomers note, infer alia, that: ;
The moon shows progressively different phases as it moves along its orbit
around the Earth. Half the Moon is always in sunlight, just as half of Earth has
day while the other half has night. Thus, there is no permanent “‘dark side of the
Moon,” which is sometimes confused with the Moon's far side—the side that
always faces away from Earth. The phases of the Moon depend on how much of
the sunlit half can be seen at any one time. In the phase called the new moon, -
the near side is completely in shadow. About a week after a new moon, the
Moon is in first quarter, resembling a luminous half-circle; another week later,
the full moon shows its fully lighted near side; a week afterward, in its last
quarter, the Moon appears as a half-circle again. The entire cycle is repeated
each lunar month. The Moon is full when it is farther away from the Sun than
Earth; it is new when it is closer. When it is more than half illuminated, it is said
1o be in gibbous phase. The Moon is said to be waning as it progresses from full
to new, and to be waxing as it proceeds from new to full.*®

Furthermore, the Apostolic tradition equally indicates the whole period of
the moon’s sojourn as usually twenty-nine days, although thirty days have been
observed in some cases.’’ Again, astronomical sciences have confirmed this
apostolic assertion thus:

The Moon moves in an elliptical (oval-shaped) orbit around Earth at an average
distance of 384,403 km (238,857 mil) and at an average speed of 3,700 kmv/h
(2,300 mph). It completes one revolution in 27 days 7 hours 43 minutes. For the
Moon to go from one phase to the next similar phase—as seen from Earth—
requires 29 days 12 hours 44 minutes. This period is called a lunar month.™®

This invariably accounts for the difference of eleven days between the
solar and lunar calendars. This implies, by way of illustration, that a lunar
determined event which took place, for example, on a corresponding solar date
30" of July of a year can be expected on the 19" of the same month in the
following year, under normal circumstances. However, where the following solar
year is a leap year, such an event could be expected on the 18™ day of the
corresponding solar month. This submission, without prejudice to the prophetic
tradition of determining Islamic events, particularly fasting in the month of
Ramadan, through the sighting of the moon, is in the strict determination of the
days making up a year in either case.

4.0 Conclusion

While the discussions in the preceding paragraphs have been principally
expositions of the nature of the moon and the activities which it shares with other
heavenly bodies, the submission in the last section is predicated on the need for

7



rompt and accurate sighting of the moon as an imperative lowards chec king the
promp ighting in the global Islamic context. This opinion is pe
cha[lﬂnges of T df the imposition of a naturally impossible idea of 4
sflggesqunuf ;ztf;: ;:]:;e world; the fact of the different time zones across he
:;%115 ,'gn;.i:gg overwhelming. That may have ‘accounted f_’nr the pmphe._ztic: lraditi;_;.n
that allows communities which are not proximate (not in the same time 20ne in
this context) to adopt their sighting of the moon as their own day Df marking
particular Islamic events. A case in reference is Fadl who was sent by his mother
to the Governor of Syria, Mu’awiya Ibn Abu Sufyan. It is reported that on getting
there, the month of Ramadin began and he began fasting along with the anemur -
after sighting the moon on a Friday night. When he arrived home, he discovered
that the Medinites began the fast after sighting the moon on Saturday night. In
discussin; this, Ibn Abbas said it was in order - in accord with the Prophetic
teaching.”

We have made references to the views and discoveries of scientists as far
as the rotation of the moon round the Earth is concerned. This 1s to establish the
fact that Islam and science are not contradictory to and irreconcilable with each
other. It is clear, based on the facts given above, that both the Qur'an and science

have many things in common with respect to the explanations on the appearance

and disappearance of the moon to mark the beginning and end of each lunar
month as the case may be.

5.0 Recommendations

In the light of this paper,
recommendations:

1. There is the need for emphasis on an ob e
; . servatory for sighting the moon
given the fact that it assumes defin: Y ghting th

It is expedient to make the following

conscious of the use of the mo
each lunar month.

That science has a |o i
NE wWay to go in : : :
understanding, In ks thegmm:mlﬂrmg the universe for better

Althou h has been 1 » 45 observed by astronomists.
bk S%imn::;:izis " leamned aboy the moon in lhcy ast F?E!'L years
| S mysterious, Underslanding th el ;i
important for two reasons. First € moon and its history is

the m 1S @ ne
.S 00N is a natyry] laboratory to study

m



1v.

the geological processes—meteorite impacts, volcanism, and large-scale
movements of the crust—that have shaped all of the rocky planets.
Second, the moon’s ancient surface retains a record of events in this part
of the solar system that has been erased from the much more active,
dynamic surface of earth. The impact record, which has been almost
entirely erased on Earth, is especially clear on the moon, and may contain
important clues to the history of life on earth. 9 '

This is a great challenge to the Muslim world on more research on
the moon. Further studies will reveal more facts about the moon, a
situation which may convince all Muslims to agree on when the moon
appears every month.
Muslims need to further study the Qur’an. This stems from the fact that
the clues to most of the contemporary scientific discoveries-are often
found in the Qur’an. In other words, there is the need for pro-activity in
the area of research in the Qur’anic narrations on the universe.

9
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FU H'i'H%{!{ LIGHT ON THE DIFFUSION OF
ARABIC SCHOLARSHIP IN YORUBALAND

DR. M.A. FOLORUNSHO

Introduction

: The greatness of Ikirun has often been viewed by historians mainly from
its position as a fortress of Ibadan army against the incursion of the Fulani
warriors into Yorubaland during the Sokoto Jikad of the 19th century. Little
attention is paid to the role of Ikirun Ulama’ in projecting the cause of Arabic
scholarship in Yorubaland. The present study aims at revealing the status of
Ikirun ds a great. centre of Arabic scholarship. Towards achieving this, the
diffusion of Arabic scholarship in Yorubaland is examined as a background. The
growth of Arabic scholarship in Ikirun is also studied, with attention paid to the
‘Ulama’ of this town and their literary contributions during the four periods
identified in this paper for the growth of Arabic scholarship in this town. Apart
from being a compass to researchers in Yoruba history and literary scholarship,
the study provides information about the creativity of Ikirun ‘Ulama" from which
further studies could evolve.

The Yoruba People of South-Western Nigeria

The main Yorubaland is situated in the South-western part of Nigeria. The
name Yoruba is applied to a linguistic group numbering millions, which occupies
a large area extending through the Kwara, Kogi, Lagns.‘ Ovyo, Ondo, Osun, Ekiti
and Ogun States of the Federation of Nigeria and Republics :::-f Benin and Tugu.'

The origin of the Yoruba people, like the c_arliesl hJSLF:ry of other non-
literate people, is still a bickering ground of the erud_ﬂ:e. According to a rennwnf:d
historian, many speculations and scholarly theories ubound‘ but no definite
knowledge has yet emerged. ~ The general trend Inf lhe§e_th§ones. most of them
based on Yoruba oral traditions is that of a possible origin in the East implying
that there was a sort of consanguinous relationship h‘etu.rfe,_cn the Arabs at one point
in history, and the Yoruba.} Considering the similarities between Yoruba and
ancient Egyptian culture and religious observances, wr::rrks_uf art and burial, some
scholars speak of a possible migration of the anceslors mi the Yurul?a race from
the Upper Nile. However, while observing 1h_a| the same 15_nfl;n said of s.::vr:rgl
other tribes like the Jukun and the Busawa In Ianl.hcrn_ Nigeria and the Ga in
modern Ghana, Aderibigbe suggests that similarities in the cultures of 1wo
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| idence of large-scale migration
societies could not necessarily be aECfpwd as ev grations

] mon source.
Mhﬂnﬁﬂggng:cﬂzc;:}at the earliest reference to the Yoruba and Yorubalang

though unfavourable, is found in the work of :%hmadﬁabah U}f —{Tbum; '[i 1610
C.E) entitled 'al-Kashf 'al-bayan li ’a;naf maﬂ{fb al-sit H”} which puts
Yorubaland among the areas where unbelief prsdurpmates and Is am is ra,r‘g]}»
found. * There are no clear indications as to the meaning of the word ‘Yoruba’, 3
name given to this ethnic group by their Northern neighbours, the Hausa and
Fulani groups. Attempting to find a meaning for it, Balngun remalrki that_: iy
..the term Yoruba derived from a foreign nickname, meaning “cunning”, given

1o the subjects of the Alafin of Oyo by the Fulani and Hausa. The Yoruba being

versed in diplomacy as the Fulani, it may well be a question of the pot calling
the kettle black. ®

Itis significant to note that not all Yoruba speaking people are so known in
their places outside Nigeria. They are identified as Anago in Benin Republic and
Brazil. In Sierra-Leone, they are known as Aku. And in Cuba, they are known as

Lucumi ?which is corrupt form of Yoruba noun-phrase Oluku mi ni (he is my
friend).

the origin of this race. Some
Cm:jaan in the I‘:didd!e East after theijr expulsion from Makkah (Mecca) by one
Ya‘rub b. Qahtin at an unknown date in the remote past. They first turmed to

F8yPL later o Ethiopia until they finally endeg Up in their present abode. *
‘ Another tradition suggests that the Yorypg descended f N od. 2
king of Makkah shortly after the a rom INimrod,

fivent of Islam, The said Nimrod had a prince

idol worship. A clash
he Muslims of Makkah.
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The first two traditions point the possibility of genetic consanguinity or
affinity between the Yoruba people and Arabs, by establishing the migration
pattern of the Yoruba people from the Middle East, particularly Makkah. In spite
of the fact that there exists no source in Arab or Islamic history to support the
exodus of such magnitude to this part of the world and the fact that the reasons for
the migration remain contestable, we can still consider the place cited in the two
traditions, as this is relevant to the present study. Makkah, among other places in
Arabia, were discovered to be points of attraction to the early Yoruba that they
trace their origins there to. Abdul-Rahmon confirms that the contact of Islam with
the Yoruba is not the making of recent history but a much earlier contact in
remote past. Quoting Abubakre, he states that such allusion will also correct an
tmpression conveyed by many contemporary writers that the Yoruba pgople were
uninfluenced by Islam before the Jihdd of ‘Uthman b. Fidi in the nineteenth
century, '

The third submission fails to point to a specific location in Nupeland from
where the Yoruba people migrated to the present location. Also, it fails to prove
the submission to a logical end as doing this could have provided a plausible
alternative to the much-argued Eastern origin of the Yoruba race. Whatever their
precise origin, it is now generally agreed that Ile-Ife represents the earliest stage
in the development of Yoruba culture. We do not know the exact date of this;
most probably, according to a renown historian, it took place towards the end of
the first millennium 1000C.E. **

The Advent of Islam in Yorubaland
The date of entry of Islam into Yorubaland could not be fixed with precision,

Ogunbiyi maintains that:
The Yoruba had their earliest contact with Islam in about the 15th century
although active Islamization did not seem to have taken place until the 18th
century...atinerant Arab Muslim preachers are known to have paid occasional
individual visits to the Yoruba country from the 15th century onwards. '

Ogunbiyi is not the only scholar suggesting the 15th century as a probable

date of entry of Islam in Yorubaland. The suggestion has equally been
corroborated by some ether scholars. '* Furthermore, Abubakre and Reichmuth

are of the view that: _ 5
The earliest evidence of it (Islam) so far traced in local traditions would seem to

date back to Igboho in the sixteenth century, to a time when the Alafin, the Oyo
king still had his residence there. '*
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Abubakre asserts further that: have migrated from Damascus during the time of Caliph

Arabs were known 10 bout 100AH to Kanem-Borno...all of them were
‘Umar ibn ‘Abdul-‘Aziz a

»d about with their knowled
i ir hosts....they moved a : g6
teachers of Arabic mm%?m[ﬁl;m? Kawkaw (Gao) to Katsina, Kano, Kanem.
rebaiog nrim‘:":;r:;:l];;‘d especially at its old capital chltu;lie where there were
i‘::blltuc :cholars and a mosque around 957 A.H/1550C.E.

Supporting the above views; it is of interest ciling the case of f_%!aafi’n
.. PR e in of Igboho who reigned around 1550 C.E. During his
At ek igin, identified as Baba Yigi launched a
reign, a certain Muslim scholar of Nupe origin, iden h Al Aobles
protest against him for his cruelty in murdering PllS alleged }’pGCﬂf!h_ =
and chiefs, believed by the Alaafin to be responsible for the death o 1is son.
The fact that the scholar was bold enough to register his protest on thf: wickedness
of the Alaafin confirms the influence of Islam in Oyo empire at that time.

From these views, it can be safely established that Islam reached
Yorubaland in the fifteenth century a period of more than three centuries ahead of
the popular Jihad of ‘Uthman b, FidT in the nineteenth century. Though Islam had
already been known in Yorubaland before the Jihad, Balogun observes that the

appreciable increase of the converts was the aftermath of the Jihad ""when its

ripples were felt throughout Yorubaland as from the first half of the nineteenth
century.

| Yorubaland is situated along the main trade routes from Hausa kingdoms
in the North to the sea coast in

the south of resent-day Nigeria. There is no doubt
that there must have been ver 2 Y NIg

the Hausa kingd here I |:Fr cuf]]y trade contacts between Kanem-Borno and
© "lausa kingdoms, where Islam had taken root since { and
the neighbouring Nupe and Yoruha lands, *° he eleventh century, an

In all Muslim com 1t e
Arabic language is traceable 1o the
a major vehicle through which A
nooks and crannies of the world.
began with the history of Islam ip

; the history of
rabic langy; 0 1n such Communities. Islam is

Hence ll'%e dh- travelled to all
this areg 2! slory of Arabic in Yorubaland
e : factor responsible for the
Sula is Islam Being the language of

interwoven  with Islam, I e Wledge, Arabie has inseparably been
encouragement was given noted thyy

to the Je: i wherever Islam spread,
Qur'anic and aqvancﬂd schools dm‘“é‘.u?jf A;ahw by the establishment of both
literature especially the theologicy) and ]Eg“flﬁerlz?i::riii:: :‘a;}guage and Islamic
ICh formed the bases of
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both spiritual and temporal life of the converts. The case was the same with
regard to the history of Arabic in Yorubaland. In other words, Arabic is as old as
Islam in Yorubaland, *

Galadanchi claims that Arabic language predated Islam in West Africa
pointing to the existence of commercial connections between the peoples of West
Africa and the Arabs prior to the introduction of Islam to this area. ** This
submission confirms the vital role played by commercial interactions in the
spread of Arabic in West Africa. The language entered Yorubaland together with
Islam and its efflorescence in the area was due to the spread of Islam, through the
activities of traders, preachers and mendicants, **

Sequel to the spread of Islam to Yorubaland, the rudimentary knowledge
of the Qur’an, hadith and the shari‘ah began to be taught to the adherents of the
religion. Three stages were designed for the teaching and these included the
Qur'anic ‘ilmi and advanced stages. * Arabic and Islam were taught
simultaneously as a pupil who began to read the Arabic alphabet did so with the
intention of reading the Qur'an,

At the Qur'anic stage, schools were established by various mallams using
various venues such as parlours, verandas, porches of their houses, mosques or
shade of trees. Rote learning of the Qur'dn was employed at this stage. Pupils
were admitted as early as their third year of life. Teaching aid at this age was the
wooden board (slate), which had been scrubbed smooth with the aid of some
coarse leaves and then painted with a white clay-like substance. Arabic alphabets
or Qur'anic verses were inscribed on the board depending on the stage of the
pupil. The whole Qur’an was then divided inmjsixt}r hizb (parts) and pupils were
required to memorize one or two of these parts, *°

The Qur’anic stage was succeeded by ‘ilmi stage, the *secondary’ level of
the system which had a much boarder and deeper curriculum. Pupils began by
learning the meaning of the verses they had committed to memory. In addition the
course of study at this stage included the acquisition of allied subjects such as "al-
sarf (grammatical inflections), ‘al-nahw (syntax), ‘al-mantiq (logic), ‘al-falag wa

'I-hisab (astrology and arithmetic), ‘al-jabr wa'l-muqabalah (algebra), ‘al-
balaghah (rhetoric), 'al-figh (jurisprudence), ‘al-‘aga’id (theology), _'af-rafsfr
(Qur’anic exegesis), ‘al-hadith (tradition of the prophet) and ‘al-sirah (biography
of the Prophet) &t : ’ :

Arabic learning was evidently deeper at this stage and it was difficult to
see a teacher attaining perfection in all the stated fields. It was often the
inadequacy of locally available scholars that compelled the Muslim Yoruba
students to travel out to Horin, Bida and such places in ﬁ‘“‘,mh of reputable
scholars in their fields of interest. As noted by Gbadamosi =, it was essentially
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ining of students at the secondary and the advanced levels of Arabic studies ip
training o
Yorubaland.

This stage merged imperceptibly with the advanced stage. It was at the
advanced stage where specialization in a specific l?rar.ich ?]I; l?i::“::?i; :;;a;];ee EEI
he beginning
Fafunwa observes that the stage marked l | i
wh:n a student would proceed to a university or continue at home learning from

I - 20
local specialists, depending on his area of specialization.

For each of the subjects studied at the ‘ilmf or advanced stages, certain

textbooks were used. On Nahw (syntax) for example they studied lexllimciks l‘rke
Mulhat “al-‘i‘'rab of ‘Abd 'Allzh Muhammad b. Muhammad b. Dawiid al-
Sinihaji, Kitab - ’al- ‘ajriamiyyah of Ibn. "Ajrim, Kitab 'al-nahw of -Slr_mykh
Shams 'al-Din al-Basri, Mukhtasar 'al-maydant of Shaykh ’al-Maydani and .
‘Alfiyyah of Tbn Malik. Pertinent to this study also was the Risdlal Ji al-tajwid, a
textbook on the Qur'anic recitation by ‘Abd-‘al-*Aziz "al-Nagshabandf.

On hadith, our Investigation reveals that there were many collections such
as Matiyyar "al-zad of ‘Abd Allah b

Fadr and some miscellaneous” works on
apostolic tradition like ‘Arbg — ‘un hadit

han of Shaykh "al-Nawawi
Books studied on Figh included the Risalah of Ibn. Abj Zayd ’al-
Qayrawani, mukhtasar al-khalil of Khalil

b. "Ishaq *al-Jundf and Kitab jumlah
al-masa’il wa al-fatgwi of ‘Ali b. ’al-Hugain ‘al-Samidi. Others included
Irshad 'ﬂf-.‘nﬁﬁk 'ila 'ﬂ.‘_n‘h?‘fjf Iﬂf-.’ﬂa&ﬁﬁk of Ibn. ‘ASkEl]' ‘Abd ,H!_Ruhmﬁn‘
Qawa‘id 'al-"islam of Muhammad b ‘Abd ‘al-Rahman . Salim ’al-’ Awwal
Daw’ “al-musall and Qawa‘id S s

= u Ine Tr 'al-

Jalalayn of Jalal *al-Din al-Suyiitf ang Jalal *al- D, *a[frﬂ;i "F;f:iuded l?;‘"ﬂﬁg al

‘al-ta 'Wﬂﬁ ma ani 'le-.f{nlzn of ‘Abd ‘Jﬂi”ﬁh b Fﬁdi‘ alll as well as va
Popular among the; ) ;

frfab:_v_y S‘UCh :-is- *ﬂ I-Kﬂ.lf ﬁm’. 'af’.“d””.ﬁﬂ“ It madj, khﬂ‘;fr?aﬂ:{::sﬁ' c:n; M?‘?hagf
al-Din ?I-E}mm'?ﬂ“dﬂ al. ”"'“'F""-}'J’ﬁfﬁmadh khayr "al.; 'y-j-{“ Df 57T
and Muhlhblal~'l}|r'1. Ejurr al-durar f; madh kg - e rariyyah of Fazaz
Husayn and ‘al-Shy‘qrg’ al-sittah an antho] Y al-bashar of Muhammad b.
poets. Also studied were O8Y of six

Magamegy of Muh of the popuylar pre-Islamic
ﬂ £ W - +

poems of unknown authorship sycp a8 Mo ‘;:ndﬁ d]«-QaSlm al-Hariri and some

Karim yagbal — which were a1 qama ladq Sid,

fibuted 1o Sy g, "at “al-muntaha and ‘al-
grandmother of *Uthman p, Fadi Sayyidah R”‘lﬂyyuh 'uJ-FuIﬁli}’}’ah the
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The textbooks used on history were the ones written on the lives of the
prophets like Qisas ‘al-’anbiva’ and the ones treating the Islamic history in
general. For divination, ‘I/lm “al-hisab (arithmetic) and ‘Ilm ‘al-nujim wa'al-falak -

(astronomy and astrology) were also studied. Commenting on these works,
Gbadamosi observes:

A survey of these works strongly reveals how dependent Yoruba scholars and
Muslims were on external sources for the Islamic education. Many*of the books
were famous books from the Maghrib (Morocco). Many more were from
Sudanese belt and few came in from Kumasi. There was also a significant

number of compositions by some notable scholars from Bornu, Kano of course,
Sokoto, '

According to Bidmus™, most of these works were in manuscripts, they
were copied by interested students either from the peripatetic scholars who took
these works along for their teaching career or from teachers they met at their
various towns outside Yorubaland in the process of seeking for specialists at the
‘Ilmi (advanced) stages of Arabic learning. After copying, the works were studied
by the students under the tutelage of the scholars who made the works available.
Commenting on the positive effects of this system of textbook copying on Arabic
scholarship in Yorubaland, Abdul-Rahmon notes:

Many of them did not stop at copying of textbooks, rather they, after mastering
the books wrote explanatory notes for the benefits of their own students. Such
works in turn became the textbooks tenaciously studied by other students.
Gradually many of them started to write abridgments and versifications of prose .
works, while rashilr, takhmis and tathlith were written on verse works.

The Development of Arabic literary activities in Ikirun

Being one of the ancient major towns in Yorubaland, the intellectual
background of Yoruba ‘ulama’ treated above describes vividly the situation with
Ikirun ‘ulama’. Although the advent of Islam in this town could be traced to the
second half of the eighteenth century, the earliest evidence of Arabic writings
does not go back beyond the first part of the twentieth century, with the works of
Shaykh Ya‘qiib, whose published and unpublished works indicate that he was
among the Muslim scholars who left an imprint on the history of Arabic
scholarship in Yorubaland, from the middle of the 1930s until his death in 1965,
In virtually all the writings on Arabic scholarship of Yoruba authorship in our
possession, little attention is paid to IKirun. With the volumes of writings
discovered so far in this town, it deserves more attention.

In documenting the growth of Arabic literary activities in Ikirun, we shall
adopt novel classificatory criteria in this study. The common tendency by the
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¥ non-literary criteria. Works of

literary critics is to classify +Arab:~_:t'h:fr;$r; i:t);ﬁcal i We Bt b
Iite:lratu.rc e ugfd E:_SIEEE; ngiod), ‘asr sadr "al-islam (Equ y gssfam). al-
?f a{- asr a!—}flht :n LP ad period) *al- ‘asr ‘al-hadith (Mud&m pqrmd) ;
= ﬂfb!;::;“i:]s(: im?t);ted some other modern Nigerian ArﬂbICF;Ch(‘ﬂﬂl‘S fw:c:
e il s s spin e i o the oo of

iIc literat in Nigena™. Our classifica : s
;ﬁélﬂfffﬁmmy [E:}ductions during the four Penuds we are pm'p:osmg_ 1;]
this study for Arabic works of the Ikirun ‘wlamd’. The {.r}en?'dsr arf: asr ‘al-
istirshad: Era of seeking instruction (1887-1936), ‘asr 'al- istigrar: Era of
Consolidation (1936-1965), ‘asr ’al- inhitar: Era of Lethargy ( 1966-1990) and
asr “al-"izdihar: Era of Efflorescence ( 1991-2006).

together with *Abd 'al-Qadir Oyewole who s
Akinrun of Tkirun, from Ilorin Shaykh Salah ’al-Din.

Agba had the honour of laying the solid foundation on which Arabic and Islamic
scholarship was built in Tkirun, His Pre-occupation was getting his students
equipped intellectually. He was always at Alfa Agba Mosque at Oke-Iba, Ikirun,
e e attended to students from moming i evening on daily basis except on

Fr(ijtfla}'s. PmIrEinent a}nong the first set of his students were the first generation of
indigenous Ikirun ‘wlamg’. including Alfa Jibril Ovyete; W o
‘al-Rahman (the 1st to 3rd 'ie- : Yeleju, Alfa Masa, Alfa Abd

Muhammad ‘al-*Amin Sa‘g POpular] . SCholars inel,,. s
AR Y Known ac 1.y 'S Included Shaykh
b. A,hf: !3:1Lr: C‘:‘mu Ikokoro, J Shaykh Muhd:-,Kt.}]\Ew bere, Shaykh *Ahmad
Shaykh "Adam ‘Abd Allah “al-liirg and Alfy 'Ahm 'ld T dl al-Din ;al-':i.dnbi,
4d Tamim



‘Asr ’al-’istigriir: Era of Consolidation (1936-1965)

The periodization is not a watertight division as one era could overlap
with another.so the period witnessed the continuation of the past era. As we can
observe, ‘asr ‘al-"istirshad was still on course when certain events in the literary
circle in Ikirun led to the emergence of ‘asr ’al-'istigrar. Proselytizing efforts of
the scholars started bearing fruits during this era as evidenced in the formation of
societies, which complemented the efforts of these scholars in fostering Islamic
propagation. The era also witnessed the establishment of modernized Arabic
schools, the first of which was established by Shaykh Ya‘qub, through the
generousity of Oba Usamah {loc. Kosamotu} in 1941. The establishment of
rawdat 'al-dirasat al-arabiyyah of Shaykh Yinus 'al-Suniisi in 1961 also fell
within the era. '

The era witnessed the production of literary treatises pioneered by Shaykh
Ya'qub, with his mawa ‘iz balighah min zabir sayyidina Dawiid — a popular wa 'z
text arranged in thirty suwar, which are attributed to Prophet Dawiid. It was
published in 1936. Records in our possession confirm this as the first Arabic work
to be written by an lkirun ‘alim. Not only that, Shaykh Ya‘qiib published six other
works within this era; namely: hidayatr 'al-muta‘abbidin, hujjatun kafivah wa

‘adillatun shafiyah, khamsina faridah, majmi ‘at 'al-wa'ziyyah, nahy 'al-nahin
and "al-sab’u ’al-mathani. Four other works of Shaykh Ya‘qiib are preserved in
manuscript forms on microfilm at the University of Ibadan (UL 509) they are:
ta'lim 'al-talamidh sabil 'al-rasa’il, mugarrib 'al-tarig IT 'al-mukhatibin, al-
‘arabiyyah wa 'al-"'amiyyah ma‘an and "al-mukéalamah. _

The era equally witnessed the production of miftah 'al-hadith and saya‘iid
‘al-"arab 'ila falastin, both by Shaykh Mustafa Zughlul "al-SuniisT as well as
‘amantu billah and 'ara 'al-mawt by Shaykh Yinus ‘as-Sunisi. Isma‘il Nibras
‘al-’Adab b. Yisuf also published misbah “al-zaman li "al-’akabir wa "al-ghilman
while gasidah 'al-"indhar and gasidah 'al-salat ‘ala 'al-nabiyy were also written
by this scholar. Four poems, namely: gasidah hamidtu ‘Allah, khudh’ al-nasthah,
qasidah Allah It, and nasih 'al-"tkhwan were composed by Shaykh Ahmad Tijant
Salah ’al-Din during this era. Alfa Ahmad Tamim, an Ilorin ‘Glim based in Ikirun
also contributed his 29-line eulogy entitled gasidatun fi madh Akinrun, in praise
of Oba 'Usamah whose generousity during the era facilitated an unprecedented
growth in Islamic propagation and Arabic literary activities.

‘Asr ’al-’inhitat: Era of Lethargy (1966-1990)

In tracing the history of Arabic literature, there was a period called ‘asr
al-"inhitat, the period of decadence. It commenced with the fall of Baghdad in
1258 (C.E.) and got terminated with the Napoleonic invasion of Egypt in 1798
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diwan (anthology) compromising thirty odes on various genres. Furthermore, his
':vurks n:lc:lud.u u‘mw. al ‘masdjid [t giyadah “al-"ummah ‘al-"islamiyyah, ‘al-namw
I“f';"":"'"-"'}‘ '”;"'_‘!*“'”h al- _‘Id}‘f"" ‘al-samawiyyah, nazratun "ukhra fi 'al-' iman and
Iﬂ‘i‘"f al-qur i -’?ﬂ.'f'”:fl ﬂ{- asbab wa 'al-'agdar. Madh 'al-'asghar li 'al-nabiyy
ﬂf'_ﬂkbﬂﬂ qasidah “al-lamiyyah fi ritha’ Shaykh 'Adam ‘Abd Allah 'al-Ilurf,
qasidah Shaykh Lugman Salah ‘al-Din ‘an Yahya Muhammad "al-Murtada and
tarhib shahr ‘al-ramadan, were composed by Shaykh Lugman ‘Abd ’al-Raff*
Salah "al-Din during the era.

Shaykh Bashir Hasan Odofin contributed 'al-mawrid 'al-'adhb fi fann 'al-
‘ariid wa "l-qafiyah, ‘ishriin laylah wa laylah, shi‘r "al-wa'z wa'l-"irshad, ‘al-ary
‘al-saft and tarbi * diwan dimar "al-muhibb fi madh safwat "al-rabb. Alfa Muhibb
Allah Shittu also wrote tazyin al-nadwah in two volumes while there were other
contributions like 'al-fawz al-kabir fi ‘uliim ’al-tafsir, tawjih 'al-fahm wa ‘I-fikr
ila tawgit 'al-sawm wa 'l-fitr and 'al-hijrah mabnaha wa ma'naha by Shaykh
Hamzah Husayn 'al-Dahhdk and tashil 'al-su‘ubat fi ‘ilm 'al-mirath by Shaykh
Ibrahim Jum'ah Adewale. ‘Abd ’al-Rafi* Muhammad ‘al-’Awwal also
contributed 'al-fawakih 'al-ladhidhah fi hadigat 'al-rawdah, a compilation of .
twenty-five poetic compositions of various genres and metres. Of the literary
productions of the era was also 'akhbar 'al-rawdah bayna vaday 'al-gari’ of
Shaykh Y@inus 'al-Suntsi,

In addition to their writings in pure Arabic, their productions in¢lude some
bi-lingual (Arabic/English) writings. Falling under this category are the
devotional works of Shaykh Mudaththir Ajileye entitled ‘al-Shifa’u, Effective use
of Siirah Yasin and Stirat’al-Fatihah; Opening Doors of Opportunities.

Conclusion )

This study has revealed the status of Ikmm_ as one of Eh; great centres of
Arabic scholarship in Yorubaland. The role of Ikirun ‘ulama’ in projecting the
cause of Arabic scholarship which had been gi.v‘cn negli sihtc attention ‘hy ]‘ilﬂl‘&r}’
historians has fairly been accorded due recognition h:y this study. Considering the
magnitude of the literary productions of these 'u!anfa d?scuvemd so far, the town
deserves serious attention from literary critics and historians. _

It is remarkable that scholars from llorin had the honour of laying the
foundation of Arabic scholarship in the town. A *:;un'ey of the _llleralr}f pmducnu:ns
of Tkirun ‘wlama’ shows that their cunm‘bu‘uans are mainly in verse with
reasonable contributions also in prose. A stylistic appraisal of lhn;sc Wjﬁlrks rcn'ql.:u!s
the compliance of many of them with the modemn norms of Arabic writing. This .‘%
probably because many of these ‘u.’m:fr&' have adequate exposure to linguistic
 iences, It is hoped that this study will serve not only as an eye — opener for
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further studies on Arabic mhnlarshlip i
material for historians 1n the tas

.0 Yorubaland but also as an additiong]
of documenting an accurate history of

Yorubaland.
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THE ADOPTION OF A UNIFIED SIGHTING OF THE CRESCENT
OF RAMADAN, SHAWWAL AND DHU'L-HIJJAH: A BETTER
ETHICAL APPROACH.

USMAN JIMOH MUHAMMAD

Introduction

Islam is a religion of facts and foundation, rules and regulations, established
in the Glorious Qur'an, complemented by the prophetic Sunnah and further
explained by scholars for proper understanding of man. Its teachings encompass
all aspects of worship while guidance is also provided regarding all facets of
human life as nothing is left without adequate provisions being made for it.

Adherence to these teachings in all forms of worship paves the way for
peaceful coexistence among men in the society while deviation from it
consciously or unconsciously tends to lead man into chaos and confusion. This
paper critically examines the various injunctions in relation to Moon sighting and
the global experience on it. Having realised variances in the understanding of
these inmjunctions, the paper accounts for the reasons for the divergent
interpretations and the implied consequences.

In a bid to arrive at a logical conclusion, the paper makes a critical
assessment of the reasons for the differences and sheds light on the ones that are
not in accord with the Shari'ah. Left with two ethical options, the paper opts for
the one more beneficial option to the generality of the Muslims.
Recommendations towards the actualisation of this better ethical option are also
suggested.

Conceptualisation of Terms:

Ethics in Islam: e iyl
Ethics in Islam is nothing but the body of injunctions laid down in the Qur'dn |
for the practical conduct of life and is fully explained in the practices of the
prophet throughout his life.

Ethics therefore entails compliance with the prophetic way in doing things
in practising the religion. It also includes doing what has been commanded by
Allah and His Prophet (S.A.W) i.e. upholding all virtuous conduct such as love,
unity, and abstinence from the reverse such as hatred, disunity, deviation from his
path just, to mention a few.
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respectively. Sighting ‘of the Crescent of Dhu’l-Hijjah also helps Muslims to
ascertain the particular day of ‘Arafar (9" Day) and the Tl I-Ad’ah (107 day). |

Ramadiin: It is the 9" month of the lunar Islamic calendar. It was in this
period that fasting was ordained on the generality of the Mus]imsﬁ‘in the second
year after the migration of the Prophet from Makkah to Madina.” Fasting is of
paramount importance as it instils in man Allah’s consciousness and aims at
uniting the Muslims lng:thf:r."

Shawwil: -This is the 10" month of the Islamic calendar of which its first

day marks the termination of Ramadan fast and signifies the celebration of Adu'l -

Fitr. It is a day of joy and unity for Muslims globally.

~ Dhw’l-Hijjah: This is the 12" and the last month of the Islamic calendar.
It 1s of paramount important to Muslims because of the various events in it which
call for the unity of the Muslims. In addition, it has the day of standing on the
Lnanun;.;m]gf Arafat .hy Musli_m pilgrims all over the world (9" day). On this 9"
syi';hm:inrfrﬂjrhu '*; on pilgrimage are enjoined to fast. Added to all these
Muslims of th y embedded in the month is the 10" day of the month in which

tms of the world celebrate the “ld-al-Kabir and sacrifice ram for wumhip_ﬁ
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The month is twenty nine days, Do not start fasting until you sight the Crescent
(of Ramadiin) and do not stop fasting until you sight it (Crescent of Shawwil).
But if it is hidden under the clouds, then calculate it.”

The Prophet.charged us to start worshipping (fasting) for its sighting (crescent
of Ramadan) and if we do not sight but two witnesses of proven integrity testify,
we start worshipping (fasting) with the testimony.*

In another tradition, Umm Fadl bin Harith sent Kuraib to Muawiyyah in
Syria. While in Syria for the assignment, he personally sighted the month as

contained in the detail of the Hadith below and it reads:-

Reported by Kuraib who said: I went to Sham (Syria). I sighted the crescent of
(Ramadin) on the Friday night. I then returned to Madinah at the end of the
month. Ibn Abbas asked me about the month. He said: when have you sighted
the crescent? 1 replied: we sighted it on Friday night. He said: you sighted it
yourself? 1 said yes and people sighted it. They fasted and Muawiyyah also
fasted. He (Ibn Abbas) said: but we sighted it on Saturday night. We will not
stop fasting until we complete 30 days or we sight it (crescent). I said, ‘Is
Muawiyyah's sighting and fasting not sufficient?’ (Ibn Abbas) said: ‘No, this is
what the Prophet (S.A.W) commanded"”

As for the Crescent of Shawwil, a prophetic tradition revealed that people
differed on the last day of Ramadan with regards to sighting of the Crescent of
Shawwil but unfortunately, no one among them came before the Prophet to attest
to the sighting of the Moon. In the course of this, two Bedouin Arabs then came
and testified by Allah before the Prophet that they had earlier sighted the crescent
of Shawwal and the Prophet commanded people to break the fast and observe the
‘Ad prayer."’

1. Establishment of the Crescent of Dhu'l-Hijjah:

Although no tradition was reported regarding sighting of the crescent of
Dhu’l-Hijjah, but the precedence laid down regarding Ramadian and Shawwal
could be applied to it. What this invariably means is that, at least two men of great
integrity need to attest to its sighting.

A Glimpse on Moon Sighting Globally:

The problem of Moon sighting is no doubt a recurring global
phenomenon as many countries of the world appear to be faced with this problem
annually. The procedure involved in adoption or announcement of Moon sighting
varies from one country to another. In Nigeria, for example, the official
confirmation of report of Moon sighting of Ramadin and Shawwil was
introduced in the early sixties and was under the supervision of the Sultan of
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‘Arafat as usual while those who complied believed it was the 10" da y according
to their own local sighting.

In the year 2005, all the European countries witnessed two different days

of commencement of Ramadin and its termination. In London, most people
celebrated “Id al-Fitr on the 3"

of November while other cities of Britain did
theirs on the 4™ of the said month, 4 The experience in India is the same as that of
Nigeria as information gathered shows that in the western India, the people there
were always inclined to Saudi’s sighting while in the castern part, people were
accustomed to standing aloof and adhering to their own personal sighting. Just
like in Nigeria, the informant said some Indian Muslims do not believe in the

sighting of any person until they could see the moon by themselves.'5In Sierra
Leone, the people were mostly inclined to Say

_ di’s sighting'® while the Liberian
€Xpenience is similar to that of the Nigerian nation'’, The controversies
surrounding Moon sighting especially during Muslim festivi
become worrisome and therefore need ¢

ties globally have
0 be properly addressed.

Beaspns for the Diffe_rences among Muslims:-’l"he global experience on moon
sighting rea_»:ult;d from the divergeny interpretations being given to the injunctions
On moon sighting and some Unl’lﬂl‘i\'lunding as revealed below, The following are
the reasons for the differences:

L. Tgxtuul lnlerprelaliun: The clause faman  shahidq
meaning he who witnessed the month as contained in Qur'an 2:185 s interpreted
by some PCoPle to mean Witnessing of the month With the naked eye
individually."® In addition, they opined that the Prophet commanded fasi; i
IS termination for Muslims on the condition that 1o asting and
individually. the naked eyes

minkumush -shahar

they sight it with
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I1. Dependence on the pronouncement of a Shaykh, an Imam or a leader:
Another experience is a situation whereby some people wmfld agree 1o fﬁsl or
terminate it only when they hear the pronouncement from their Shaykh, Irnarr‘l or
Leader."® They believe that the announcement of the sighting of the moon 15 &
duty bestowed on a leader as exemplified by the Prophet in his I:f{_: time. As a
result of the allegiance which they have given to them, they remain loyal and -
obedient to them in matters of religion. This type of situation often leads to
differences between them and the official announcement regarding
commencement and termination of fasting and observance of “Id al- Fitr.

I11. Reliance on the Interpretation of Saudi Arabia:

The. belief that Saudi Arabia is the source where the religion of Islam
emanated prompts the credence being given to the moon sighting of the country
in the commencement or termination of Ramadan and the observance of “/d al-
Kabir by some Muslims. The announcement of the real sighting they observe
should be from the Saudi authority.” This is also a general experience that cuts
across the globe. Consequently, this also results in variance in “ld celebration
among people of the same locality.

IV. Reliance on Astronomy:-Some scholars are of the view that since among the
essence of the creation of the Moon and the Sun is to enable man to know how to
count his days, months and years as illustrated in the Glorious Qur’an 10:5, the
knowledge of Astronomy which entails studying the movement of these heavenly
bodies, should be relied on in ascertaining the date of commencement and
termination of Ramadan and in knowing the day of “Id al-Kabir. They argued that
since this knowledge can give the exact day of Moon sighting, it should be relied
on irrespective of whether the Moon is sighted or not. Although very close to this
is the view of those who maintain that the knowledge of Astronomy should be
used only to confirm moon sighting by naked eyes or to negate wrong sighting.”

V. Reliance on Local Sighting by people of each Locality:

In an attempt to interpret the Hadith of Kurayb earlier quoted, some
scholars opine that people of each locality are to rely on their own sighting as
demonstrated by Ibn Abbas in his life time. Ibn Abbas, they contend, actually
agreed that the moon was sighted on Friday in Syria and people complied by
commencing fasting while in Madina the moon was sighted on Saturday and
p;:upie commenced fasting based on this. They further maintained that Ibn Abbas
did not negate the local sighting of Syria and he also upheld the sighting of
Madina both as independent of each other. However, Ibn Abbas. they said,
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unity of the Muslims. In addition, it often leads to the exchange of abusive words
between two groups of Muslims (those who observe their “Id on “Arafat and those
who have theirs the second day after “Arafar). In this type of situation, the later
regard the sacrifice of the former as unacceptable.

[1. Further Confusion and Regret: Yola?’ explains that this type of chaotic
condition often lead to a situation whereby people are being asked to compensate
a day of Ramadan after “Id due to wrong Si ghling. In the year 1420 of the Hijrah
calendar (1999), Sheikh Yusuf al-Qaradawi®® was said to have issued a Farwah
that those who upheld the sighting of the moon of Saudi Arabia in respect of
Ramadan fasting should compensate back a day for the wrong sighting. Similar

statement was also issued by scholars in London in respect of the Ramadan of the
year 2005.”

[1. Loss of Hope and Confidence in Scholars and Leaders: When people are
being thrown into this type of confusion, they tend to lose hope and confidence in
their scholars and leaders and the regard which they have for them also
diminishes. In some situations, it results in the use of derogative statements on
leaders or invocation of Allah’s curse on them.

IV. Giving Preference to Fatwah over an Established Sunnah: The adoption
of local sighting is a view based on the juristic interpretation of scholars as no
Hadith mentions categorically that moon sighting should be applied locally by -
people of each locality and this local sighting when adopted could lead to
dropping of an established Sunnah (fasting on “Arafat day).

The Adoption of a Unified Sighting of the Crescent of Ramadin, Shawwal
and Dhu’l-Hijjah as a Better Ethical option:

A critical look at the available options shows that upholding the first
interpretation would amount to deviation from the Prophetic practice of
establishing moon sighting. Sighting of the moon in the life time of the Prophet
was based on reliance on the sighting of one or more people and not that every
person must see it with his /her naked eyes. This option is therefore unethical and
should be rejected outright. The second option of those who rely on the sighting
of their leader is also unethical as it would contribute nothing to Islam and
Muslims except confusion and disunity.

Coming to the third option which calls for reliance on Saudi’s sighting,
this is in order but Saudi's sighting is considered as being faulty always by many
Muslim countries™. The fourth option which calls for reliance on Astronomy is
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1.

World Assembly of Muslim scholars should convene and fine tune
measures that would make this plan a reality. This proposed World
Assembly of Muslim scholars should be centred at Saudi Arabia with
its representatives drawn from all the continents of the world.

iv.  The proposed World Assembly of scholars should be saddled with the
responsibility of announcing the beginning and end of each Islamic
‘month to the world from its headquarter.
v.  Muslims should be ready to reunite under one leader so as to enable
them to face the challenges before them for future development.
Conclusion

Muslims need to-be realistic and objective in handling this issue so as to

make the designed plan a successful one. Before them are two options; the
adoption of local sighting by each country at the expense of unity or to reunite
under one sighting in order to forge ahead. For Muslims to be well organised and

firmly rooted so to progress, they must first of all unite themselves as a popular
saying goes: united we stand, divided we fall.

[ ]
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ISLAM AND NOISE POLLUTION

MUSA ADESINA ABDU-RAHEEM

Introduction

Environmental pollution is one of the daunting challenges of the
contemporary world especially in developing countries. Apart from the pollution
of air, watgr ar!d other failures in preserving the environment, it is regrettable that
noise mak_mg in Nigeria is going out of control. Of course, there is warning -at
umes against homning near courts and lecture-rooms but hardly are offenders
brought to book. Cashing in on the apparent free-for-all situation, religious bodies
compete frantically to outdo each other in making the loudest noise ostensibly to
draw attention from the public. This is with a view to sustaining the loyalty of
their members or winning more converts from other religious groups.

There is no doubt that noise making constitutes one of the greatest sources
of environmental pollution in Nigeria with religious bodies playing key roles in
that respect. People usually attach sentiments to issues relating to religion and its
practice in Nigeria. Protests against infringements from religious bodies on one’s
rights or being exposed to unnecessary discomfort, hardships or deprivations are
mostly imputed to intolerance, bigotry or lack of faith, all of which instantly
attract condemnation and stigmatization. This paper examines the challenge of
noise pollution in Nigeria vis-d-vis religious practices, the teachings of Islam
relating to the challenge, and how the teachings can help to check the menace if at
all it cannot be totally eradicated. It is rounded off with concluding remarks.

Literature Review

The issue of enyironmental preservation to forestall or combat
environmental pollution has been of interest to researchers, scholars, religious
leaders and other interest groups for quite some time. It may not serve any useful
purpose here listing works already carried out on th.ﬂ mpficai issu»f; of envirnnment._
We would just mention the various categories into which scholml-s of
environmental studies can be divided. In this respect, we rely on Ayvantayo' who
has identified five categories as follows:
Libertarians: Scholars in this group are of the opinion that the environment
should be preserved so that human beings and animals should enjoy the freedom
to live a wholesome life without being subjected to unnecessary dEIP”"'i}IH'ms or
hardships environmental pollution may cause. Ecologists: People in*this group
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For the purpose of this study, the term, Islam, is used in the broad sense 1o
cover the religion and its teachings as a complete way of life. Nmsf: pnllutmn 18
used here with particular reference to the Nigerian situation where it is apparent

that there is hardly any measure taken by the law-enforcement agents to limit or
regulate noise making in the society,

Islam: a religion and a way of life:
Islam is a religion in the sense that
morality and spiritual well-being. On the ot

because it provides guidance, rules and reguy
aspects of life. It teaches how

it deals with the issues of worship,
her hand, it is complete way of life
lations for its adherents in the various

to eat, sleep, gIcet each other, take care of the sick,

the dc_ad and even : how to share the estate of the deceased. All these teachings
are with the sole aim of enabling man g 4

: Yl Chieve the py 5 ation and
existence in this world which ; - PUrpose of his creation an

4 : 5 : P Allah and Allah alone ? Of course,
the concept of this “M}rship IS unique as Expluined in the fﬂllfJWin ’ hs
There are five fundameny] pillars of Islam ¢q & paragraphs.

Salat  (Ritual Prayer different fro nsisting of man  (Faith)

m ]S”Ill].’l"“,““’}’ Prayers) Zakar (Obligatory

y 'E”mﬂgﬂ). These are the minimum

0 the extent of his ability to carry them

C;E:‘f“?’- For Instance. fasting ig
Qr 1s not re uired fron

q :me‘ the poor. The five pillars are

na. E'“”'}’mg them out is a form of

Inter-percon. : : -
Cr-persona] relationship with the
40

those rites beyond their
sick and the payment of
not an end in themselves

but a me;
: | €ans g
lraining to gjve Muslims s

: n
an orientatjgp in




people they have contact with in their daily life. Jman, for example, while
establishing the importance of belief in the Articles of Faith, draws attention to
the need to emulate the perfect divine qualities of justice, grace, mercy,
benevolence, just to mention a few, in dealing with the members of one’s family,
friends and acquaintances . Declaring one’s faith in the Articles without their
positive impact on dealings with others is an exercise in futility.

In the light of the fact stated above, the concept of worship in Islam goes
beyond formal worship by offering Salar or fasting in the month of Ramadan. It
extends to and includes moral behaviour, avoidance of sins and crimes, and
selfless services in aid of humanity. In other words, everything one does attracts
a reward, positively or negatively, depending on whether such an action is in
agreement with the divine will or otherwise *.

Based on the principle that the totality of the life of a Muslim is worship,
the most grievous sin in Islam is refusal to acknowledge the fact that Allah alone
deserves to be worshipped.” Just as Tawhid stands for belief in the indivisible
unity of Allah, Shirk stands for polytheism. Iman (Faith) is the direct opposite of
Kufr (Disbelief or Unbelief) which stands for not only the act of refusing to
believe in. and worship the Divine Being but also actions contrary to the
requirements of /man. This accounts for the possibility that some Muslims may
tell lies, take beer or get involved in fraudulent practices. They are Muslims all
the same. The fact is that the level of their faith is not strong enﬂu%h to distance
themselves from immoral practices for which they are blameworthy °.

It is necessary for a Muslim to avoid anything that relates to Shirk in any
form. This covers overt acts of syncretism and ambivalence. Doing things to be
seen by men for the purpose of being praised or respected is declared by Prophet
Muhammad (P.B.U.H.) as the Minor Polytheism (Ash-Shirk Al-Asghar) ’. Any
person guilty of this stands the risk of being punished by Allah in the hereafter.
His actions, in this regard, are null and void. As such, the intention (An-Niyyah)
goes a long way to determine the type of rewards each action attracts.®

The human nature is such that it readily gets attracted to doing things that
will bring immediate benefits and avoid those that portend discomfort or
hardships. Thus, man is constantly faced with the temptation to commit crimes

and avoid sacrifices. That is why there is need for law and its enforcement to
check the excesses of the non-conformists and aggressors. The law in Islam is the
Shari‘ah covering the whole life including the moral and spiritual aspects.”

Broadly speaking, the Shari ah aims at protecting five major necessities of
man’s life as a means of guaranteeing wholesome life, peace and tranquillity for
him. They are: '
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The two verses of the Qur’an quoted above summarize the cunceg}tr of
freedom of religion in Islam. The first emphasizes the impﬁrtanc-:: {_;f recognizing
and protecting the right of every individual to practise any l‘E]Igi{}I:l of hlehF‘!‘
choice. The second draws attention to the emotional attachment involved n
adhering to a particular. religion no matter what others practising any other
religion may feel about it. More importantly, Muslims jealously and
uncompromisingly guard whatever has to do with their religion. As such, they
should not criticize or condemn objects of worship in other religions. Such an
action may lead to sharp reactions from others, a situation which may lead to
crisis in the society,
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V. Protection of progeny (Nasl): Islam is concerned about sustaining the
human race as orduwned by Allah. Any act that may constitute a threat to this is
viewed by the Shari ah as a major sin and crime. As such, it does not tolerate
fornication, adultery, same-sex marriages and celibacy. It forbids infidelity in
marriage, cheating and lack of cooperation among spouses. The family is the
smallest unit of the society, not individuals '*, Parents owe their children
responsibilities. On the other hand, children are enjoined to obey parents, respect
and even pray for them while alive and after death. Blood relations including
brothers, sisters, uncles and aunties as well as in-laws owe each other |
responsibilities and duties ',

V. Protection of Property (Mal): Islam stipulates adequate protection for
property belonging to individuals, corporate bodies and Government against theft,
plunder, destruction, arson, vandalisation and illegal possession in whatever form.
Commercial activities are based on justice and fair play to protect parties involved
from being cheated, deceived or maltreated. That is why games of chance such as
pools betting, gambling, lending money on interest, dealing in alcohol and
narcotic drugs are forbidden. Business enterprises by private individuals,
corporate bodies and Government are supposed to be such that will enhance
wholesome development, encourage positive behaviour and dissuade citizens
from all forms of anti-social behaviour. Wastage and squandering are against the
teachings of Islam.”

It is with a view to guaranteeing the five necessities of life, in the
terminology of Islam, that the concept of vicegerence (Khilafah)'® of man is
conceived. The world has been created in such a way that all the components, so
to say; have to function according to a particular order. The order has to be
maintained to fulfil the divine purpose for the creation. Of all beings inhabiting
the eanh'. it is only man that is given the privilege and duty to master and take
charge of others. This is a great responsibility attracting marvelous rewards if
successfully carried out, but severe punishments if neglected, This is because the
actions of man have effects on the environment which covers the totality of what
man has contact with in his day-to-day life. Let us see how Islam, as presented
above, relates to noise pollution.

Noise pollution:

Noise or sound pollution has been defined as “exposure of people or
animals to levels of sound that are annoying, stressful, or damaging to the ears™."’
This definition draws attention to the fact that there are many levels of sound one
may be exposed to. Intensity of sound is measured in decibels. “Speech runs 65
to 70 decibels... By 140 decibels, sound becomes painful to the human ear, but ill
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blood cycle, high blood pressure, nervous system diseases and digestion troubles.
It also causes physiological diseases such as change of mood, nervous tension, the
increase of cholesterol in blood, and accompanying symptoms including loss of
memory and nervousness.'®

On the social level, too much noise makes conversation difficult. It
interferes with discussions. This may lead to uncomplimentary reactions which
eventually can cause social disorder or generate bad blood. In 2 pluralistic nation
like Nigeria where outbreaks of communal and religious crises are common, such
social problems lead to conflicts.”® Jacob Ayantayo alerts on such dangers in

Ibadan, a replica of what happens elsewhere in Nigeria and perhaps in some other
developing nations.”'
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Teachings of Islam on noise poliution:

As a religion, or rather a way of life, concerned with the all-round welfdre
of man, Islam devotes due attention to the issue of noise pollution which has
tremendous impact on the environment. The teachings are treated as follows:

i. Showing appreciation for ability to speak: Ability to communicate
verbally with each other in such a way that references can be made to physical
materials and abstract ideas is one of the main features distinguishing man from
the lower animals. In fact, the Arabs refer to human beings as Hayawan natig or
nafs natigah™ (literally “a speaking animal” or “soul”) a rational being. This
apparently gives the impression that the Arabs regard the ability to communicate
in speech as the sole quality differentiating man from other animals. The Qur’an
says:

Does he (man) think that none sees him?

Have We not made for him two eyes?

And a tongue and two lips.

And shown him the two ways (good and evil)?
(Qur’dn 90: 7-10)

The rhetoric questions in the verses quoted above are to remove doubt in
man’s mind as to the possibility of escaping being brought to book by Almighty
Allah. This self-evident fact is based on the proofs that man cannot deny.
Having been endowed with eyes to see and vocal organs to express himself and
seek clarifications when necessary, man has no excuse to identify and recognize
the right and wrong paths respectively. Accordingly, he should be able to make
the right choice to obey the Almighty, and resist the temptation to do otherwise.
In other words, ability to speak, communicate, exchange ideas and express one’s
disposition to issues is a special blessing from Almighty Allah which one should
always appreciate and should not.

1. Moderating one’s voice while speaking:  Raising one’s voice beyond
the level required by the listener(s) is prohibited in Islam because it'negativcly
reflects the personality of the one speaking and his disrespect to the listener(s).
Thus, yelling, shouting down another person and emotional verbal outbursts are
discouraged in Islam. The Qur’an says:

And be moderate (or show no insolence) in your walking and lower your

voice. Verily. the harshest of all voices is the braying of the asses.

(Qur’'dn 31: 19)

The Qur'an commands moderation in walking and lowering of one’s
voice because failure to caution oneself in doing both gives one away as being
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sacti stamping one’s feet
Majestic saunter Or SIZTHIE ON
Speaking at the top of one’s voice
One

I mManners.
mﬂ, mmym nmm and irritation to the people around.
thereby comstitutes oneself into a nuisance.

w.  Prohibition of raising one’s voice in prayer: Miahtnwhnmpmyersand

worship are directed is so close to man that He is quite aware ufcvqrythmgman

utiers silently or aloud. He is also privy to what goes on in one’s mind. In view

of this, moderation is recommended while praying. The Qur’an says: ‘
Say (O Muhammad' P.B.U.H.) “Invoke Allah or invoke the Must_Gmm
(Allah). By whatever name you invoke Him (it is the same), for to Him belong
the Best Names. And offer your Saldr (prayer) neither aloud nor in a low voice,
But follow 2 way between. (Qur'an 17:110)

it s om record that Muslims, at the early stage of Islam, were prohibited :
from raising their voices in the mosque. This is apparently because doing that
would surely disturb ath:rpmple or confuse them whereas absolute concentration

speaking : beyond shqwing concemn for the feeling of others around and
protecting : nghts. I is also jecessary to keep to this regulation when
Hmm ma:l;mhuﬁ ﬁﬂtkc one's religious leader, parents. teachers
_ _mnaﬂm ) A!hca;ﬁ age is an important factor in inter-personal

: g courteous while speaking indicates that one is cultured. The



other aspect of life goes 4 long way to create a good impression in the mind of the
jeader being addressed, and the first impression lasts long.
v.  Alerting on dangers of noise to life: Too much noise has dangerous
offiects, at times. fatal, on life. The Qur'din says: “any As-Sayhah (torment = awful
cry) overtook the wrongdoers, SO they lay (dead), prostrate in their homes.
(Qur'dn 11: 67)".
The incident referred to in the quotation above refers (& the: people of
Silih who were wamed against the disastrous consequences of their evil
way of life. After tuming deaf ears to the exhortation of their Prophet, they were
mcm;akﬂes ‘I*here was a sort of terror-inspiring noise which accompanied big
In another passage of the Qur'an, a mention is made of “stunning thunder—
clap” following rainstorm which forces people to ‘protect their ears’ for fear of
death ™  All these references show that strident noise does have devastating
effects including death on human beings. The dangers vary according to the
intensity of the noise and the length of time of being exposed to it. As such,
~sution must be exercised in getting exposed to or generating too much noise in

the environment.

Iv. Delight of protection from noise pollution: The Qur’an refers to the
protection from noise pollution as part of the special enjoyment awaiting those to
be admitted into Paradise. The Qur’an says:
No Laghw (dirty, false, evil vain talk (or unwelcome utterances) will they hear .
therein. nor any sinful speech. But only the saying of Salam! Saldam (Qur'an 56:
25-26)
(Other) faces that Day will be joyful. Glad with their endeavour (for their good
deeds which they did in this world, along with the True Faith of Islamic
Monotheism). In a lofty Paradise . Where they shall neither hear harmful speech
nor falsehood (Qur'din 88: 8-11)

The word Laghw in the first quotation is the root—form of Laghiyah
translated as “harmful speech” in the second. It means unwelcome talk either
hecause of being inconsequential or irrelevant, on the one hand, or is stressful
hecause il is imitating Or disturbing, on the other. In essence, Laghw or
Laghivah stands for an unpleasant speech sound or talk such that one does not
enjoy listening to or hearing.zﬁ

In view of the fact stated above, it can be concluded that Islam teaches
svoidance of discomforting noise and vain talks. Such noise denies one of the
benefits of leading a peaceful life as envisaged in Islam for humanity. More .
importantly, one should avoid the practice 1O avoid exposing others to
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discomfort and dangers. This is in line with the Prophet s tion that

Muslims should not expose themselves to unnecessary dangers o « onstitute
same to others. He is also reported to have said: “None of you is a believer
until he wishes for his brother what he wishes for himself™.

Muslims and the Prevailing Situation of Noise Makipg in Nlﬂtjrm:

Having been alerted on the dangers of noise pcllutmrj ;m.r.i lhe .
teachings of Islam relating to it, it is pertinent now to view the_slluatmn in
Nigeria with particular reference to the attitude of Musizms to the
environmental challenge. It should be noted here that Muslims constitute a
considerable percentage of Nigerians by any estimation, and they are spread
all over the country. They are indubitably in the majority in most parts of the
North, and in the minority mostly in the East.

The study of Jacob Ayantayo on Ibadan with respect to the negative
contributions of Christians and Muslims (and not Christianity and Islam as
alleged in the study) is true of what obtains in other towns and villages in

Nigeria. According to him,
...Many liturgical practices of churches and mosques in Ibadan. .. affect the
environment. For example, most of such activities are accompanied with the
use of drum-sized microphone (sic) during morning, afternoon and evening
services. This result to (sic) air pollution and social noise...

The situation described above is worrisome. People commune with
Almighty God who hears and knows even thoughts in the heart by using
loudspeakers generating intolerable noise in the environment. The case is WOrse
in the night during vigils.. Unfortunately, mosques and churches are sited in
residential areas. |

The failure of the adherents of monotheistic religions, Islam ind
Christianity inclusive, to adhere to the teachings of their religions respectively has
wrongly led to the conclusion that the religions are responsible for environmental
degradation. Lynn White” and Amold Toynbee™, just to mention only two, argue
that the way people treat issues relating to the environment has to do with their -
belief system vis-a-vis themselves in relation to things around them. Religion
goes a long way, according to both scholars, to shape people’s perception of the
environment and their attitude towards it,

It is apparent from the submissions of the two scholars that tiu:}* equate
what Christians or Muslims do with the teachings of their religions res ctively
We disagree with this conclusion especially in relation to Islam ’Il?ﬁerc arﬂ.
countless practices common in religious circles th



wm: For instance, A 'lm!ﬁn— System in 4 3 . .
daily needs on the excusc of being 3:nllr'ihv- an“&}l'f-'im?s;““h:m‘:hw ﬂ!”‘ e
Qur En and Sunnak. 1is gratifying to note that Governors in the Sta: e
practice exits in ngtna are tackling the problem loo{h and nail. * s

223 The practices of religious bodies, especially Muslims ﬁ;m ex innocent
Nigenans (0 noise pollution are not in consonance with the teachingl;o:: Islam. 1If
at a}l the public address system is to be used to make calls to Prayers {ﬁdh}!n)
which last for less than ten minutes in each case, there is no justification for using
the same _gadget to announce donations, offer prayers for individuals or to
publicise night prayers (Tahajjud) offered congregationally.

Concluding remarks:

Islam is a complete way of life aimed at guaranteeing peace, tranquility and
fhe welfare of everybody in the society. It frowns at anything that may negatively
impact on the society. In view of the importance of environment to the welfare of
man, Islam stipulates that its adherents should assume positive attitudes to its
preservation and safety. This also applies to the moderation of noise which also
constitutes environmental pollution if not properly moderated. As such, while
drawing attention to the great advantages of the ability 10 express oneself
verbally, Islam wams against the danger of unlimited noise. Efforts to create -
awareness on the need for environmental protection can take advantage of the
teachings of Islam to mobilize Muslims, at least, to desist from actions and
practices that negatively impact on the environment.
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AN ASSESSMENT OF THE CONTRIBUTIONS OF AL-IMAN SCHOOL,
LAFIA, TO THE DEVELOPMENT OF EDUCATION IN NASARAWA
STATE .

MUHAMMAD TANKO ALIYU

Introduction

The Nigerian system of education is bedevilled with multi-faceted
problems in form and content. All stakeholders share the blame for the system
which 1s described by a critic as "a long tale of growth without development,"’
but the government takes the lion share. This is because of its poor funding of the
education sub-sector, non-implementation of educational policies, frequent
changes in policies, non-provision of adequate human and material resources,
absence of effective supervision and quality control among other reasons.” As a
result, many Nigerians conclude that the Nigerian Government at all levels pays
but lip-services to education.

The crises in the Nigerian public schools led to the establishment of
private schools to provide quality education. Religious organisations also
established schools to address the poor spiritual and moral training in the public
schools.

The Islamic Education system though discouraged by the colonial rulers
and successive Nigerian Governments proves to be resilient and continues to
flourish partly for the reasons mentioned above and for the Da'wah activities of
individuals, groups and - Islamic Organizations. One hardly finds an Islamic
organisation without an Islamic school to its credit. Another reason is the
Muslims' view of the western education as alien to Islam in its philosophical

foundations and curriculum.’
Islamic School is generally defined as "a school where the training .

provided does not in any way contradict Islamic philosophy, concept and
objectives."* These schools differ in their operations and standards as well as
resources and approaches to teaching and solving educational problems.

It has been generally observed that Islamic Schools in Nigeria are of low
quality in terms of educational standard, physical and human I‘ESD?.II'{'ES.S This is
true depending on the type of Islamic Schools in view, for Islamic _Schlugls are
classified into traditional and model schools, whether they belong to individuals,
communities, or Government. i , oy

This study presents an Islamic school which is relatively cillcuelc)pe_d in its
approach and quality of education. This is Al-Iman School, Lafia (herein after
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ar Islamic School in
; ably the most populi ;
-Iman). Al-Iman is probab , =S
r;]:ferreit: ;iatl E:l i)t seems there has not been any study (o explore its
asara :
achievements and contributions to education.

i in Lafia To
lsmiasfzgui:[fh?capitat of Nasarawa State in the Nﬂﬂh ‘Ccntralrpuht;al ok
of Nigeria. The town, founded by some Kanuri Muslim emigrants :;:-m“ umnl in
about 1770 CE..” is predominantly a Muslim settlement. It hgs a_ll the Laleg?rf§s
of Islamic schools that exist in most parts of Northern Nigeria; the Qurdn;c
schools, the Ilmi schools, the Islamiyyah schools and the model Isla!?m? schools.

The popularity of Lafia for its Qur'anic school system which was S
pronounced in the 1980s remains to date quite high in the region. The Qur’anic
schools of Lafia attract students from virtually every home in the town and from

the surrounding villages and towns. It is rare to find an indigene of Lafia who has
not attended a Qur’anic school.

The Itmi schools, which provide the secondary level after the Qur’anic

schools, are also popular in Lafia. They are found in every ward of the town.
Attending Ilmi school is not as common as going to Qur’anic schools. [lmi
schools are meant for bri ght students who have

passed out of Qur'anic schools.
The Islamiyyah schools are those schoo

the modern system of education, but they teac
to English Language and Mathematics. They
Organisations and do enjoy that good patronage from the people of Lafia. The
Model Islamic Schools are those who teach Islamic education alongside the
modern secular subjects in natural sciences, social sciences, and humanities. Al-
Iman belongs to this category.

were established mainly by Islamic

Al-Iman School, Lafia

Al~1m3n. wis e?:mblished on the 27" August, 1990 9 by Muhammad Arif
Zabadne, a Syrian Dm_ualh and philanthmpisl, through his organisation: I:i ht of
alam (Nurul Islam) Whm,h 's funded angd ryp by his (Zabadne's) En1 inferinﬁ
e D comeany, Shing 4 Limited, Jos, The school w * 1.5;* blished
th the Eequast ?E late Isa MuhummudT : s d]:‘: iblud :“:- [

nnggu State_ = / ernor Ol the defunc
every society wher 1geria Ltd to contribute 1o
Islamic Schooe] ! oy establishing ang Sustaining an
'““_*‘3 n Yola tha the late Isa
4 Similar schog) In his hometown-
tLkind ang standard, '?

e it executed ac

It was after Establishing
ed _fm‘ the establishmen of

hool of thy
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When the proprietor accepted the request, the Governor informed the Emir
of Lafia, Alhaji Isa Mustapha Agwai I, and requested for his support. The Emir
zealously sensitized the people of the town and called for their contribution with
plots of land for the building of the school. Many people responded positively and
donated their farmlands which were used to establish the school. The Light of
Islam Organisation then sponsored the building of the school."

Al-Iman is located at Shendam Road beside Eid Prayer Ground, opposite
Unity Bank Pic, in Lafia town. The physical structure of the school at present .
comprises an administrative block, a school hall, a library/laboratory block, seven
blocks of classrooms and a mosque.' The administrative structure of the school
comprises the Principal, two Vice Principals (administration and academics),

Head master, Assistant Headmaster, Diploma Coordinator, JSS coordinator,
Heads of Departments, Heads of committees and Class Masters. "

Al-Iman operates six levels of education as follows: Pre-Primary
(Nursery), Primary, Pre-JSS (a one year training class for candidates defiant in
either Arabic or English at the JSS Entrance Examinations organised annually),
Junior Secondary, Senior Secondary’ and Diploma in Arabic/Islamic Education.*
The first two levels operate in the moming between 8.00am and 12.00pm. The
Diploma programme operates on weekends and the rest operate in the afternoon
between 12.30 pm and 6.00 pm. The school working days for primary section are
Sunday through Thursday, and Saturday to Thursday for secondary section with
the last Saturday of every month as a free school day. The school has Qur'anic
recitation and memorization (Tahfiz) section, which opens in the moming
between 8.00am and 11.00am for secondary school students and in the evening
between 4.00pm and 6.00pm for primary school pupi Is.1®

Al-Iman receives unalloyed support of the Lafia community and the
neighbouring towns and villages for its educational breakthroughs. It witnessed
rapid growth in students' enrolments and staff employment. The school at present
(2010/2011 session) has approximately one thousand three hundred and eleven
(1311) students and a total number of ninety two (92) teaching staff of different

academic ‘l,”““ﬁ‘"ﬂ““"s from various national and international tertiary
institutions.’

Contributions of Al-Iman to education _ |
Al-Iman as a model Islamic school is unique among the primary and
secondary schools in Lafia and Nasarawa State in general. It has recorded a lot of

success and numerous achievements. Some of these are briefly explained in the
tollowing:
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Spread of Islamic education o NiRg

Islamic Education covers a wide range of subjects taught in Al-Iman,
These include Qur'an, Hadith, Sirah, Tahdhib, Tauhid, Tarikh, 1 u; sir, Figh, Usiil
al Figh, Ulum al Qur'an Mustalah al Hadith and Arabic subjects.” It was A]?Imu‘n
that popularised the recitation of the Qur'in with Tajwid ur_1d the rcnd:_tmn of II:lu_Is
in Lafia. Tt was probably the first Islamic school in Lafia to organise Qur'nic
competitions and win prizes at local, State and nutiﬂnul‘levels:_ln‘ li)‘JSl when
Nasarawa State bagged most of the national prizgs in Qurdnic recitation
competition, the winners were students of Al-Iman.” In that year, Abubakar
Abubakar won the first prize in 20 hizbs and Hauwa Ahmad Danmama won the
first prize in two hizbs. In 1999, Abubakar Abubakar won the third prize for 20
hizbs in the International Qur'anic recitation competition held in Saudi Arabia.®

Al-Iman's Tahfiz section, which was started very early in the history of the
school, has probably produced not less than thirty memorisers ff the whole
Qur'an and uncountable memorisers of significant portions of it." In addition,

majority of the students in the school recite the Qur'in fluently; observing basic
rules of Tajwid.

Communication Skills in Arabic, English and French

Al-Iman is a multi-lingual school. It teaches Arabic. English and French
Languages. Arabic being the language of the Qur'an and the academic language
of Islamic Studies is given more emphasis. Then English language which is the
official and academic language of the country is also earnestly emphasised in the
school. Days are specified for students' interaction and communication with either

Arabic or English in the School.® Members of the teaching staff were proscribed
from sp%aking with the students in Hausa or any language other than Arabic and
English.

This policy has helped in developing the verbal communication skills of
the students in the two academic languages of the school. The problem of having
secondary school leavers who cannot speak or write English in Nigeria is
therefore overcome by this policy in Al-1 Qe

: , man. There are only few Islamic schools
that adopt this policy all over the country

Provision of qualitative Islamic education
Al-Iman trains students from primary to diplom: - . :
i . , Pfoma level in Islamic Education.
The dlplnma is affiliated to the Institute of Education, Ahmadu Bello University
I:EB.U} “ana. A5 such, there are students now with both Senior Islamic Studies
(SIS) and Diploma certificates obtained from Al-Iman, These *iil.;dﬂ'ﬂih ;:rux-;‘d‘?
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manpower for other Islamic schools .This is g meritori 24 -
: R : ritorious contribut 3
Iman to Islamic Education in the State. ribution of Al

'IhF perfunpanc_e of Al-Iman students in both SIS and Diploma in Arabic
?'rnd Islarrqc education is worthy of commendation. Muhammad Alhassan Yunus
has msuﬁef.l thfu there was no record of failure by any student in any subject in .
the SIS examination up to the time he left the school in 2008.% The first set of the
diploma had all graduated successfully within the prescribed perjod.*

.Thl:lS, Al-Imar_l has an enviable record of spreading qualitative Islamic
education in the area in terms of the students’ performance in final exdminations,

quality of the students and their high standard in Arabic, Qur'dnic recitation and
memorisation.

Spread of Modern Science Education

Al-Iman is a model Islamic School which combines Islamic subjects with
modemn science subjects. In other words, it is an 'Islamic Science School'. It uses
the West African Examination Council (WAEC) and National Examination
Council (NECO) syllabi to train its students in the secondary school section.™®

The academic record of students' performance in WAEC and NECO
reveals a good standard of science education being imparted to the students.”’
According to the Principal, Al-Iman was the best school in Nasarawa State -in
both WAEC and NECO examinations for the last two years. "’

Al-Iman has successfully been participating in various science
competitions organised by different bodies in and outside Nasarawa State. Some
of these competitions include the Nigerian National Petroleum Corporation
(NNPC) Science Quiz Competition, and Science Teachers Association of
Nigeria's (STAN) cgmpc[i[inn.33 The performance of Al-Iman in science
examinations is one of the motivating factors for the high number of enrolments
in the school.

Education of Girls :
The problem of girl-child education was reduced to the lowest level with
the establishment of Al-Iman. in Nasarawa State. The parents hemtartmg to send
their daughters to schools generally and formal scht}pls g pumcu]ar} ol
confidence in the Al-Iman and do send their daughters to it to be educated in both
Islu : : o o EI"ICE.
% :Ei:jndﬁdn:;{;;?;g:l its sections for female childmn;_ﬁ'ﬂm Pre-Pri mlf:ry
o Diploma Section. It was probably the first to pruguce 0 I‘emullc ImcRn.'mS'.r.::r
(hdfizah) of the Qur'dn among the Islamic Schioals 1 Eﬂim'-ThIS i Jf:u
Ahmad Maikasuwa in 1998.'> She is probably the first hdfizah of the Quran in the
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history of Lafia town. Many other female memorisers ol the Quran graduated
from the school, ™ Fifteen (15) female teaching staff are currfff”jv in the payroll of
Al-Iman to facilitate female education. The school has approximately six hundred
and thirty eight (638) female students .

Preparing students for admission into tertiary institutions :

Most of Al-Iman products for admission into I.JﬂI‘-’EI':-iHJ:fS quah{y by
vitue of their standard of leamning and results in SIS, WAEC and NECO
examinations, This study gathered that Al-Iman had gfﬁdﬂﬂ!ﬂ_ﬂ at secondary ‘lﬂ"":l
more than four hundred (400) students from 2001 o 2010."" More [h?l!'l m‘g‘hly
(80) of these students have successfully graduated from various universities,
federal and state colleges of education and polytechnics across the country and
abroad. Fifty four (54) of these are degree holders from National and International _
Universities."™ Twenty (20) are diploma holders and others hold HND and NCE
certificates. Most of these students graduated with no less than second class
lower.” The courses of these graduates are mostly sciences and technology
courses. Others are in Islamic Studies, Social Sciences, Administration and
Law.

This study also gathered that more than two hundred (200) of Al-Iman
products are presently studying in various higher institutions of learning in and
outside Nigeria. Some of the students are at present in Malaysia, Sudan and

Morocco. Those studying in Nigeria are found in almost all the faculties of the
Federal and State Universities in Northern Nigeria.*!

Provision of skilled manpower;

- Many of the products of Al-Iman serve as teachers of Arabic, Qur'an,
Islamic Studies and Sciences in both private and public primary and secondary
schools across Nasu_rﬂwu State and beyond. Twelve of these are currently serving
in different academic and non- academic sections of Al-Iman as Qur'an, Arabic,
IR§. I'Chﬂml-!ill'}’, Physics, and Further Mathematics teachers, Secretary to the
Principal, Laboratory Attendant and Discipline Master,"? Many Islamic Schools
::sn gav:: sulm-:: ﬂf‘[hcm as their teachers. Some of the products of Al-Iman are

feady legal practitioners, Abubakar Tijjani ; : L ’ d -
Magistrate in the Nasarav, S Judjciﬂ:; o, of such, was recently appointed a
Al-Iman has also spearhe: : il .
schools by the mandate I‘pf arh?dd?d lh". ¢stablishment of many other Al-Iman
States 4 - e ol the proprietor in Nasarawa Taraba, Plateau and Kano
tates.™ And many of jts products work in : 1 e 1S
0s¢ schools. In addition to this.

many others are in the r
ot payroll of ¢ Vi i Ve
sl s government  civil service and privile
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Manpower in science and tech nology
Al-Iman, being an Islamic Science School,

graduated from vunt:jus lertiary institutions studied science and technology
courses. More than 90% of those who are Al present in tertiary institutions are also

in the faculties of Medicine, Sciences, Technology and Agriculture. Some of the
graduates are already working in hospitals as nurses :

most of its products who

Factors responsible for the success of Al-Iman

Mapy factors contributed to the great success and ach?evements of the
school, which could be summarised in the following:

8. Muhammed Sani Idris spearheaded the school from its inception to
August 2003 when he became the Director of El-Kanemi College of
Islamic ~ Theology, Maiduguri; the first and largest educational
establishment of the proprietor of Al-Iman Schools, in Nigeria. He
devoted his talents towards the development of the school and scouted for
qualified and devoted staff who worked with him. The school shall remain
to be associated with him for the good job he did which he headed the
school. -

b. These teachers view their stay and service in Al-Iman as a service in the
cause of Allah. They therefore devote all their talents and times towards
the development of the school. :

¢. The support, love and respect of the community for the school: This
support was first demonstrated by the Emir of Luﬁ‘u:‘A]hap (Dr.) Isa
Mustapha Agwai I, and the Parents’ Tcachcrs*_Asso-cmtmn (PTA) of the
school. All the members of the community rallied round the scihnnldwhcn
they saw the monumental achievements and revolutiﬂrrmry chaqgcs it was
recording. They were particularly impressed b}f hlenldmg Islamlc Ie;frmng
with Western education and encouraging the girl-child education without
compromising her Islamic identity.

The C s of Al-Iman , Hedt :
Eth::]?;ga? Lllirke any other institution, notwithstanding its success, faces a

number of challenges. These can be classified into administrative, educational and
economic challenges and are discussed below:

A Bo= - 1 n es e i T3 i "
dmlm[stt?u;e;?ﬂ]?hﬁ there is no proper division of responsibilities in the
1S ODSsery

aakness i control of the school due to the
school.™ This probably loacs w; TWL;S;[;:?TI;‘:(} students.®” The school will be
Continuous growth in the population
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better managed if the various sections h:a\-’ﬂ their iﬂd?pﬁ]:'ldﬂ'!;i r;::i'njgjrsent staff,
Of course, there should be body to coordinate the sections to be headed by an gp)e
leader. External pressure on the administration in lhcmimplf:mcntalli{m 'm” its
policies is also identified as a challenge to Al-Iman.™ This Pty may be
attributed to the change in the policy that affects the choice of the Pri neipal.™ The
system known of Al-Iman Schools was that non-indigenes are appmn_led‘ at the
helm of their affairs in order to forestall pressures that may arise frnm.md: gene's

relatives, family-friends and close associates which may lead to the violation of

school's rules and regulations.®® Some people believe that sucﬂ pressure s

working against the incumbent principal being an indigene of Lafia,

Lack of proper supervision and offering of professional advice to staff is
also another challenge in the school. One of the responsibilities of the Principal is
to be a curriculum and instructional supervisor. His functions as the supervisor
include obtaining and making available to teachers educational information;

visiting classrooms often to observe and inspect teachers, their notes and class
registers, diaries and teaching aids and offeri

improvement.” These are not fully observed in

Educational Challengés

Av_m]ab:]uy of a al facilities in quality and quantity as
well as their maintenance i - !
Al-Iman is not an exceptio

mputer laboratories among
crowded classrooms and continuous

: : © Year are contributin eradual
falling of the educationa] standard in the schoo. g factors for the g

e dar:}‘?::;nhl:lpmﬁ however, did not agree with the allegation of falling
. “Hhn. He views such a5 5 miscnncemiun which came as a result of

Is in the town : ' '
( and expresses his stand thus:
» the ETOWINg number of professional and

Qualitative e - : Students in the school, -
€. In¢ i TR e ; the
successes of the schog| ; T i their salary by the school and

: in NEC - AW o eject the
allegation of fajling standard of e:imi?ii:: WAEC are good reasons to reject

nin Al-Iman
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Economic challenges
The absolute de
for 1ts overhead costs. runnin

an mnﬂmic Chﬂ"&ﬂge.sﬁ Aﬂ Hddiﬁﬂ]lﬂ. 0 tanc
: l source of j“CﬂmE Whiﬂh I assis =
; 15 the
from the PIDFI]Etm comes Ulll}’ dl.lllllg Cliiicﬂl Eﬂﬂdiﬂﬂﬂﬂ.ﬂ H&fd]}' dD;S 3]’]}’

financial assistance come from th '
e pu gt
vehicles. public and govemment 1o donate buildings or

Pru_dept Management of resources
school. This is manifested in the delay in

annually and for many years, Though the

gement of Al-Iman on school fees
velopment constitutes

is also identified as afhaﬂengc in the
the payment of salaries In some months
?anagement may attribute this to lack
ortunate situati

calls for attention, Otherwise, people may wonder w::tn?h:r?‘iugaﬁpﬁ;eﬂg
students are used for. It should also be noted that the delay in payment of salaries
demoralises staff, and makes it difficult to discipline them if they misbehave.

The foregoing are the main challenges facing Al-Iman. The management
of the school is however aware of and acknowledges some of these challenges
and has been trying to overcome them.

A Way Forward _
Having delved into the successes and challenges of Al-Iman, it is now
appropriate to offer some suggestions which could serve as a means of moving
the school forward towards sustaining and advancing the achievements and
getting over the challenges. Below are these suggestions: :

a. The Administration of the school should be reformed in such a way that
responsibilities of the management staff shuuid be clearly stated and
religiously shared for the smooth running of lhe. schm:l_. These
management staff should always update their professional skills. The
management should be under a functional governing t:-na{d or council that
supervises its practices and implementation pfthe sghmlg policies.

b. Teachers should be motivated through cordial relationship and moral and
financial incentives to enhance the te:i_lchmg exercise. By =0 dmrr:g and
through organising workshops and seminars fpr them, smnsinnﬁ t E:’E to
attend professional conferences and allowing lh?mb'll::_- m‘::”Tf?é-AE_F
education, teachers would have been empowered to S e

. 1 “which include being lcchmculf!nh.mmi ent usiastic,

RBD fnhe T mble/humorous, energetic and resourceful.

> techniques is paramount

C. Proper record kt’:cpiﬁg_ through m.’r':r:‘ji;:::ﬁ-{f?hus. Ihg e ufpcumputcr
for quality assuralnﬂﬂ l{?i::hi?'t Er(::;:?:u!ali{}n, compilation and computation of
instead of manual me
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students' list and examination results cannot be dispenscd w ; th. Thc suhgm
should introduce the use of the internet and open & “”h“_“- that can give
sufficient information about its history. structures, programmes and
activities to the world. This may be the intent of 1hr:~* tormer Principal,
when he suggested that the management of the suhmw!ﬁ fhnuld keep abreast
of the current trends in Islamic and general education.” |
Additional means of income should be pursued even if the funds accruing
from school fees suffice for the payment of staff salaries and for -
maintenance and developmental projects. To complement the existing
means, the management should establish good rapport with the
government, PTA, OIld Boys' Association, non-governmental
organisations (NGOs) and Muslim philanthropists for fund raising. It can
also venture into business to boost its economic strength,
Adequate infrastructures should be provided to ensure quality and
sustainable development in the school. The recommendations of
committees of interview on admission of students and recruitment of staff
should be duly considered in the exercise and the crowded classes should
be decongested to ensure quality control in the teaching and learning
exercise. _
Islamisation of modern (westernised) sciences is of paramount importance
in refocusing the attention of students and checkmating the extremist
abhorrence of 'western civilisation' by the youth. Some Model Islamic
Schools have already started the exercise and produced some Islamised
science textbooks at the primary level in the implementation of the various
world conferences on Muslim education.*
Egj:;":;fd;‘:i;zi‘lggsf (IET) has critica]ly examined the syllabi of
and Social Stadies end subjeotad 4 SCience, Agricultural Science
€s and subjected them to rigorous Islamic revision. The

:::;:;; Sﬂiﬁ haju;c sin_ce been adopted.”! Al- Iman can collaborate with
y are 1ceas n order to set the practice in motion. Adebayo has
revealed the following information | '

:::i:rl ELII-; S;EE:SF“] 'mplementation of the Islamization of
schools, 1t smnﬁj‘;m]Tt < l.he IET pre-primary and primary
in the country by sn:g |t'he 'ded to other private Islamic schools
them to a national sem'm i s 115_[ of the schools and inviting
The 1995 seminar of ;"ar on Islamization of knowledge in lf.:-tJ-l.
Nigerian Associatio M€ nature culminated in the birth of the

" of Model Islamic Schools (NAMIS) which i
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a conglomerate of g
2

regist '
Nigeria ® gistered private

Islamic schools in

Conclusion
The proliferation of Islamic Schools
the current global Islamic resurgence. Thes

proper funding and coordination to achje
students should be well trained to represent

contextualise them with the modemn realities in educational and social settings,

Al-Iman has made a giant Step towards the realisation of its aims and
objectives. It has contributed immensely in the provision of qualitative Islamic
education combined with- modern science education to Nigerians from Nasarawa
State and beyond. Al-Iman also provides Nigerian tertiary institutions with
qualified candidates and thereby contributes to qualified manpower in public and
private sectors of administration and economy.

Encouragement of the girl-child education in Arabic and Islamic Studies
and modern science has also been greatly facilitated by Al-Iman as it opens all its
programmes at all levels to the females .That has gone a long way to empower the
female products of the school to face the challenges of life as wives, mgthcrs,
employees and even employers. ‘ a5

This paper commends the efforts of the proprietor of Al-Iman in pmwdlqg
education to Nigerians and appeals to him to benefit from the current trend in
Nigeria to establish a private University of the same or more advanced mudcl_m
cater for its (Al-Iman) graduates among others. It also HPPQEI_E to the Muslim
community in Lafia and Nasarawa State to follow suit in establishing schoo_tsl of
Al-Iman's model to maximize its benefits and provide for a healthy C;":}Pcmlﬂ"
which shall surely assist in upgrading its standard and overcoming its challenges.

In Nigeria is a clear manifestation of
€ schools need special attention and
ve their aims and opjectives. Their
true Islamic teachings and be able to
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One of the most important ways to preserve a literary heritage is through
cataloguing. In the case of manuscripts, cataloguing not un]v facilitates access tq
the various works but also records what existed in case manuscripts are
destroyed, for unlike books, each manuscript is unique and each copy needs to
be recorded. (Hunwick & Boye 2008: 14. Cf Zakari 2009)
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Verzeichmis der Orientalischen Handschriften in Deutschlond (VOHD).
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Presently, over one thousand titles of Arabic manuscripts on
microfilm, most of which are duplicates of the original copies in
the [University of Ibadan] library are COMPLETELY DAMAGED
[emphasis mine], and none of the microfilm readers there is
functioning . . . while few of the manuscripts [at the Centre for
Arabic Documentation] are damaged, some are at the advanced
stage of deterioration.” (Jimoh 2007: 8-9. Cf Alegbeleye 2009,
2007).

You cannot imagine my grief when, in the course of an assignment
in . .. Salame sometime in February 2008, we found a number of
files containing valuable manuscripts but on inspection we
discovered that many of the manuscripts had been rendered
illegible by insects and damp [sic]. Some sheets of the
manuscripts got glued to others in a way [that] it was not possible
to separate them, The damp completely obliterated the writing in

many places, while whole manuscripts were rotten. (Gwandu
2009; Cf. Biddle 2008: 11).
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In fact complete digitization and indeed database catalogues not
only allow for studying specific manuscripts or copies of specific
work online, it becomes a desideratum when fragments of a
formerly complete manuscript are spread over several location."
(Brinkmann & Wiesmuller 2009: 25).
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